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ANSWER 


To ſome 


OBJECTIONS 


AGAINST 
REVELED RELIGION, 
Contain'd-i in a late Book mandel, 


Chriſtianity as old as the Creation. 


T is ncedleſs to go through the whole Book, 
which I now propoſe to examin, becauſe 
there are many repetitions in it, and becauſe 

many things, which the Author of it delivers, 
Lare, I am ſorry to ſay it, too true, and impoſ- 
ſible to be confuted. The 1 Lives of ſome 
profeſſors of Chriſtianity, the Perſecutions which 
they have carried on, the falſe Doctrines they 
have blended with the Truths of the Goſpel, Cc. 
have given too great a handle to 1 to 
reproach Religion on their account. But as Re- 
ligion never taught them thoſe falſe Doctrines, 
and evil 1 it is not at all accountable 


B for 


oblige me to enter upon a defenſe of them. I? 


„ gion is perfect. "Race it came from a Being 
of infinite Wiſdom, and Perfection; and 


Why it is ſo calld. Natural Religion, or the 


nocence, and Perfection. From this State o 


ture, will not prove that it is ſufficient for u 


2 


for them; nor does a Defenſe of Revelation 


ſhall therefore pats over all that part of the Book, 
which relates to the points now mentioned, 
and confine myſelf to the Conſideration of thoſe 
things, which have been advanced in it, that 
may ſeem to be Objections againſt the Goſpel} 
itſelf. Theſe things are very tew (but often re 
peated) and eaſily anſwer'd. 3 

The firſt Error that I ſhall take notice of in 
the Book I am examining is, That Natural Re. 
Iigion is not capable of any Addition. The Au- 
thor's own words, p. 3. arc, © Natural Reli- 


“therefore it cannot admit of any Alteration, 
or be capable of Addition, or Diminution,” 
By this the Author deſigns to perſuade us, that 
there can be no poſitive © Inſtitutions in any true, 


divine Religion, nor any thing at all beyond Fo 
What mere natural Religion dictates to us. Butf 


the fallacy of this Reaſoning will eaſily appcary, 8 


if we conſider what Natural Religion is, and bs 
itt 


Religion of Nature, is that Religion which is ot 


calculated for a State of Nature, and adapted" 


f t 
i rq 
Nature we are fallen into an unnatural State o 


Vice, and Sin. The proving then that Natural 
Religion was fully ſufficient for a State of Naf 


to it. But a State of Nature is a State of In 


in an unnatural State of Apoſtaſy. When out 
Autho! 


| — v3 

ion Author ſays, Natural Religion is perfect, ] ſup- 
„ I poſe he means, it is fully lufficient in all reſpects 
ook, to direct Men in their Duty, and in the Way to 
ned. Happineſs. Now if it were granted, that it was 
hoſellthus perfect in Man's Natural State of Innocence, 
that land that Man did not in that State need any 
oſpel more Precepts than thoſe which his own Rea- 
n re. on would dictate to him as the Commands of 
God; yet when Men became ſinful Creatures, 
the Queſtions would naturally ariſe in their 
minds, Whether God would not think fit to 
uniſh them according to their Deſerts; and 
hether he would accept them to favour with- 
Out ſome other teſtimony of his holineſs, be- 
ſides his obliging them to repentance? If God 
ation Hould ſee fit to require ſomcthing beſides Re- 
tion. Pentance, he maſt himſelf ſignify to Men what 
| thatÞ* is, and ſo muſt neceſlarily, in point of Wit: 
ras dom, make an addition to the Law of Nature. 
-yondſf* is true the Law of Nature came from a Being 
gui infinite Wiſdom : and accordingly it was per- 
ppear ectly ſuited to the primitive State of Nature. 
„ and ind as it came from infinite Wiſdom, and 
5 theſfrithal reſults from the Nature of things, it can- 
\ich i pot poſſibly be aboliſh'd, Accordingly it is, and 
daptcc ver will be, in full force. Yet when the State 
of Inf the Creature, who is to be govern d, is al- 
rd, there is a neceſſity, in point of Wiſdom, 
gat there ſhould be an anſwerable addition 
ade to the Law. As Men, after their Apo— 
aly, ſtill retain their old Natural Relations 
0 God, as his Crcatures, and Subjects, and to 
ne another, as indigent creatures needing each 
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ariſing from theſe natural Relations and Cir- 


as we Rebels againſt God know very lirtle 0 
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other's help in order to their happineſs, d 
capable of promoting it, the Duties neceſſarily 


a 


cumſtances, muſt in every State be equally in- 


cumbent upon Men. And as theſe Relations is 


can never be deſtroy'd, it is impoſſible, thatY w 
Men ſhould ever be allow'd to act inconſiſtently cc 
with them. Yet when Men enter into a new 
Relation, they may, nay they muſt, be obliged 
to ſome new duties reſulting from their new 
Relation. Men now ſtand to God in the Re. 


lation not only of Creatures, and Subjects, but re 


of Rebels too. As Rebels they are naturally ſe 
obliged to make Satisfaction to their Prince] tu 
that is, to do ſomething for him, which ſhall th 
repair the injury, and diſhonour they have done mn 


him by rebelling againſt him, or elſe to ſuffer} to 
the Puniſhment which his Law denounced againſſſ is 
Rebels. If they would eſcape the one, they arc} w 


naturally obliged to do the other. If the Prince] T. 
will exempt them from both, it muſt be intirely gr 
in him to determine upon what terms he will th 
reſtore them to his Favour. Indeed, if the 

knew all things as their Prince does, they could p. 
certainly determine from their own View off © 
things, what the Conditions would be; and ſc 
theſe would be juſtly enough look'd upon a 
dictated by the Law of Nature. But foraſmuc 


the Univerſe more than nothing, we cannot ſay} 
what the Conditions arc upon which it is wiſe © 
and beſt for him to receive us to favour. Her 
then it is neceſſary that God ſhould interpoſe by 
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a Revelation. This does not change the Law 


of Nature, but only adds a few new Precepts, 


ſuited to the New State whereinto we are fall'n. 
Here is not the leaſt change in God. The change 
is in us. And as, in our State of Nature, it was 
wiſeſt for God to give us Natural Religion for a 
complete Rule; ſo in our preſent corrupt State 
of Rebellion, it is wiſeſt to give us ſuch further 
Rules and Directions as are neceſſary in this 
new State, that we may ſtill have a perfect Rule. 
In a State of Nature it was ſufficient for God to 
require Men by the Law of Nature to love him- 
(elf and one another. But in the preſent unna- 
tural State of Apoſtaſy, it is farther neceſſary, 
that God ſhould direct us to the uſe of ſome 
means, Which will help us to return from Sin 
to the Practice of Virtuc. One of theſe means 
is a written ſtanding Revelation, by the help of 
which Men arrive at a knowledge of neceſſary 
Truth, and of the Rules of Morality with much 


greater eaſe than they could do without it in 


their preſent corrupt State. 

This very thing is granted by our 1 
p. 195. where he ſays, If God created Man- 
* kind to make them happy here, or hercafter, 
“the Rules he gave them muſt be ſufficient to 
& anſwer that purpoſe : and conſequently had 
„Mankind obſerved them, there could have 
© been no occaſion for external Revelation: 

* and its great Uſe now is to make Men obſerve 
« thoſe neglected Rules.” 

Another addition neceflary to be now made 
to the Law of Nature, is the Promiſe of a Re- 
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ward in a future State. 


with it. 


above the Light of Nature to aſſure us, that we 


| ſhall be brought to Life again after Death, and 
that we ſhall be delivered from the Puniſhment | 
But I ſhall add no more on | 
this Head, becauſe I have treated largely on it in 
my Diſcourſe of the impoſſibility of proving a | 
future State by the Light of Nature. | 
If the Apoſtaſy of Men has made the interpo- | 


ſition of a Mediator neceſſary, our Author muſt 


own, that an addition, relating to the Duties we 


owe to him, muſt be made to the Law of Nature. 
If the Son of God did come down from Heaven, 
dwell in a human body, ſuffer and dic for us, it is 


fit we ſhould be required to honour, reverence, 


and love him. And if he did really riſe from the 
dead, and was thereupon cxalted to be head over 


all things, our Author will acknowledge, I doubt 


not, that then it is fit the Son of God ſhould be 


belicved in, worſhip'd, and obey'd, according to 


the Authority which is ſuppoſed to be given to 


him. And then, when God has required us to 


pay 


In a Natural State of 
innocence Men might have well enough aſſured 
themſelves, that if they retain d their Innocence 
and Perfection for ever, God would preſerve them 
for ever in Life and Happineſs. But after our 
Apoſtaſy, we cannot but judge ourſelves un- 
worthy of eternal Life, and therefore cannot 
naturally conclude, that we ſhall be favour'd } 
And as we find by experience, that all | 
Men are cut off from that eternal Life, which | 
innocent Men might have expected to injoy ; | 
as all Men die; we need ſomething over and 
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1 pay theſe Duties to the Mediator, we are obliged 
to practice them, which, before the Appearance 
of the Mediator in fleſh, no Man was obliged 
5 ro do. | 


Perhaps our Author will here ſay, That the 


now mentioned Duties (ſuppoſing the Goſpel- 
doctrine concerning Jeſus to be true) are no 
addition to the Law of Nature; but, as he ſpeaks 
in another caſe, p. 69. A Superſtrutfure that be- 
7 longs to the Law of Nature; or, in other words, 


> I what the Reaſon, or Nature of the things 


themſelves plainly point out to us. About this I 


will not at all contend. It is very certain, that 
when we are well aſſured, that Jeſus is the Son 
of God; that he really ſtands in the Relation of 
a Mediator between God, and Men; and that he 
bears to us the Relations of a Redeemer, a Pro- 


phet, a King, an Interceſſor, &c. we might im- 
I mcdiately conclude, that it is the Will of God 
wie ſhould honour his Son in all thoſe Relations, 


and pay him all thoſe Duties, which neceſſarily 
reſult from the Relations wherein He and Mankind 
ſtand to each other. If then all the Duties we 
owe to the Mediator are to be conſider'd as in- 
join d upon us by the Law of Nature, there can 
ariſe no Objection againſt Chriſtianity from the 
conſideration of the duties which it requires Men 
to pay to the Mediator. Tho' in this inſtance 
Chriſtianity would not be as old as the Creation, 


F becauſe the Nature and Offices of the Mediator 
were not reveled as long ago as the Creation: 
yet, upon the ſuppoſition we have now made, and 
in the caſe we now ſpeak of, Chriſtianity makes 


» no 


em ̃ . ͥ EE EE 


in 8 k 
—c BS os ia ro os . — — —— —— 
a — 22 : * 2 — Z EG 4 " ET "I SL 7 8 
* 27 9 9 * * ** . r rr 


—_ 


— * — — 
e ; 
— * 
2 N 1 — Pans 
> 


— 


N —— ” 46 1 < LF — 
82 == 4. < au rwgparsy 
DOE EE WR i I me neg 


— 


3 
q 
* 


7 
if 
i" 
if 
18 


the Precepts which require us to love, reverence, | 


that God ſhould command us to regard him ast 


and poſitive Inſtitutions but ſuch as have beenſ 


Supper, &c. Againſt theſe poſitive Inſtitutions of 


Gays, p.61.< I God is an arbitrary Being, anc 


(8) 
no addition to the Law of Nature ; and then all 1 
that our Author ſays about the impoſſibility of B 


making additions to the Law of Nature makes "it 


nothing againſt Chriſtianity. th 
On the other hand, if any had rather ſay, that C 


Hal. 
worſhip, obey, and truſt the Mediator, are not 


Precepts of the Law of Nature, it will make no 
difference as to Chriſtianity. For ſtill every one 
will grant, that if Jetus be the Mediator, it is fit 


ſuch. And if the Commands relating to him; 
ſhould be thought additions to the Law of Nats, þ 
no one can think, that it is unwiſe, or unfit forYn 
God to make ſuch an addition as this to the Law 
of Nature. 
Let us farther conſider the ln of the 


Chriſtian Religion, and whether it is poſliblerea 


that a God of infinite Wiſdom ſhouid appointſto 
them. Now as to theſe, I deſire the Reader to 
take notice, that Iſhall ſpeak of no Ceremonies, 


really appointed by the Authority of God, | 
ſpcak of the Lord's Day, Baptiſm, and the Lord's 


Religion, I ſuppoſe, is level'd all that this Author 
ſays, and often repeats about things znd:fferent 
and God's not being an arbitrary Being. Hql 


« can command things merely from Will, and 
« Pleaſure there is nothing to hinder hin 
from perpetually changing his mind.“ This! 
very truc, but nothing to the caſe in hand. * 

ay 


| WT yy” 
all] have no apprehenſion, that God is an arbitrary 
y of Being in the ſenſe here intended. We are fully 
kes fared, that he does not, and cannot command 
things merely from Will and Pleaſure, without 
that Cauſe and without Reaſon. We are ſure God 
. acts upon the principles of the ſtricteſt 
Reaſon, and higheſt Wiſdom. There is in na- 
ure a good and ſubſtantial Reaſon for every Com- 
mand which God has given us in the Goſpel. His 
Vi ſddom led him to appoint every Inſtitution of 
the Chriſtian Religion. If any one of theſe In- 
nMKitutions had been omitted, the Religion would 
not have been as well and wiſely conſtituted as it is 
t for now. This we can demonſtrably infer from the 
LawEWiſdom of God, upon the ſuppoſition, that the 
Goſpel came from God. Yet at the ſame time, we 
may not be able as completely to diſcover the 
Wrcaſon of a particular Inſtitution as we would wiſh 
to do. lt is very plain, that our not knowing 
der toſſthe particular Reaſon of a divine Inſtitution is very 
onies far from proving, that there is no reaſon for it at 
beenſſall. For a God of infinite knowledge may ſee 
Wufficicnt Reaſons, where our ſhort ſight cannot 
diſcover any. The poſitive Inſtitutions then of 


ions Offithe Chriſtian Religion are no objections to the 
Jutho Divinity of this Religion. Nay, it is no ob- 
FereutWction to any divine Religion, that there are 
3. HqQCcremonies appointed by it, the particular rea- 
g, anon of each of which we cannot diſcover. If 
Il, andFihc Religion is proved to be appointed by God, 
er hiniſſthe infinite Wiſdom of its Author will latisfy i 
This that every Command and Inſtitution of it is ra- 


Fional and fit. 1 
:-M As 
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As to the Inſtitutions of the Chriſtian Religion 
in particular, we can eaſily ſee that they are 
wilely appointed, not only in general becauſe 
they are appointed by a wiſe God, but alſo as we 
can diſcern the particular Reaſon and Uſe of 


each of them. 


The Author, whoſe Work EI am now exami- 
ning, ſeems to be of an Opinion, that God him- 
ſelf cannot, but that Men mnft, determine con- 
cerning the means that conduce to Virtue and! 
Happineſs. His words are, p. 115. © God does 
ce not act arbitrarily, or interpoſe unneceſſarily; 
e but leaves thoſe things, that can only be con- 
ſidered as Means (and as ſuch are in their own 
< nature mutable) to human diſcretion, to de- 
ce termine as it thinks moſt conducing to thoſe! 
ce things which are in their own nature obli-| 


A 


[4 


% gatory. ” Thethings in their own nature ob- 


ligatory in the Chriſtian Religion, are all the 
Moral Precepts of it, which require the Love of 


God, and the Love of our Neighbour. Our 
Author grants, that there may be other things, 
which may be Means conducing to the practice 


of this Morality. Concerning theſe Means, the 
queſtion is, Whether it is poſſible for God to 


appoint any ſuch? Our 2 thinks, he can- 


not; becauſe if he ſhould, he would act arbi- 


trarily, and interpoſe unneceſſarily : Whereas 


one ſhould rather imagin, that he would not 
herein act arbitrarily, and interpoſe unneceſſa- 
rily, for this very rcaſon, becauſe the thing; 
ſpoken of are acknowledged to be Means condu-· 
ring to thoſe thin 12s ,which are in their own naturt| 


00% 
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obligatory. Their being Means conducingto this 
great End is acknowledged to be a Reaſon why 


human Diſcretion may determine them. The 
ſame then cannot but be a good Reaſon why God 


| ſhould determine them. If theſe Means really con- 


duce to this good End, God cannot but know 


2 that they do ſo, and that much better and more cer- 
J tainly than Men can do. If then the little Wiſdom 


that men have is allowed to be ſufficient to chooſe 
means that conduce to their improvement in 
Virtue; is not the Wiſdom of God infinitely 
better qualified to make the choice for us? Let 
us apply this to the inſtance of the Lord's Supper. 
Our Author ſeems to grant, in the words laſt cited 
from him, that human Diſcretion might appoint 


ſuch an Ordinance in remembrance of Chriſt, 
provided it was thought by wer to conduce to the 


promoting of Virtue. If men might, with this 
view agree to feaſt together in remembrance of 
Chriſt, and then, for the ſake of their improving 
in Virtue, view his Example, remember hisLove, 
review their Obligations to him, devote them- 
ſelves to obey and imitate him, and pray for his 
help: Ifay, if men might voluntarily agree to 


do theſe things as means conducing to Virtue, it 


is plainly molt unreaſonble to deny, that God 
might appoint the ſame means. As the Lord's 


upper is really a mean of promoting Virtue, 
Cod could better diſcover it to be ſo than men, 
lk it be a mean of promoting Virtue, it is fit, 
that it ſhould be appointed. And if men, of 
their own heads did not happen to think of this 
Mean, was it any way unfit, that God ſhould 


654 ſhew 


fhew it to them, and order them to uſe this 25 0 
a mean conducing to Virtue? It ſeems very ſur- 
priſing to me, chat this Author ſhould allow # 


of Virtue. Nor does he herein interpoſe unne- 
ceſſarily, ſince human Diſcretion is very weak 


it concludes that God's Wiſdam is infinitely 


to fix it for themſelves? If men ſhould volunta- 
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human Diſcretion to be capable of diſcovering and i 
appointing Means of Virtue, while he denies that | 
God can appoint ſuch means. For ſurely God is| 
infinitely better qualified to do it than men. 
And as ſome things are allowed to be means of 
Viztne, it is in the Nature of things fit they ſhould 
be appointed: ſo that God is infinitely far from 
acting arbitrarily, when he appoints ſuch means 


and ſhort ſighted, and not fit to be truſted very 
far. It beit acts up to it's own Character, When 


greater, and ſo pays an abſolute ſubmiſſion to the 
Di&ates of it. There is great need for God to 
interpoſe and to direct us as to the moſt proper 
means and helps of Virtue, and the Uſe of 
them. When God does thus interpoſe, he diſ- 
covers his Wiſdom, and his Love to us, and 
therein acts like himſelf. 

The Law of Nature requires Social Worſhip, 
and directs that ſome time ſhould be fix d for it: 
Can any one perſuade himſelf, that it is not as 
fit for God to fix the time for men, as for men 


ily agree to meet together for the public Wor: 
ſhip of God every week, on the firſt day of it, 
our Author would allow that their diſcretion] * 
might determine this, provided they thougnt it 
moſt conducing to Virtue to do ſo. What can 


„ 

che reaſon then, why God himſelf may not 

o the ſame? Docs not he as certainly know, 

Fnether this conduces to Virtue ? Or would it 
> any thing arbitrary and unreaſonable in him 
d direct them to do that which Conduccs to the 
od is romotion of Virtue ? 

nen. I ſhall not apply the ſame Conſideration to 
10 of he other means of Virtue appointed in the 
ould Goſpel. The Specimen here given is ſufficient 
rom pr my preſent purpoſe. 

cans Concerning all theſe Means of Virtue appoint- 
nne-W in the Chriſtian Religion, it is to be obſerved, 

yeak Hat thoſe of them, which are peculiar to the 
very Thriſtian Religion, have a maniteſt Relation to 


2 
15. * 
low 4 | 
-and | 
that | 


hen Thriſt, the Author of it. It is common both to 
litely he Jewiſh and Chriſtian Religion to ſet apart 
o the We day in ſeven for public Worthip : but in the 
od to hriſtian Religion the taking the f:r/# day of the 


eek, becauſe Chriſt thereon roſe from the 
cad, "and the giving it the Name of, The Lord's 

25, ſhew that it has a Relation to Chriſt, and 
nat therein we are particularly to think of his 
eſurrection. Baptiſm has a relation to the Me- 
ator, as it is a Sign of admitting Perſons into 
is Church, that they may obtain Salvation 
ro him, thro' whom alone it can be ob- 
fin d. The Lord's Supper is appointed in re- 
embrance of what Chriſt has done and ſuffer'd 
obtain Salvation for us, The Ute that I would 
ake of this Obſervation is this, That there may 
> very great reaſon for theſe Inſtitutions in the 
[cligion of the Meaiator, tho' there was not 
y reaſon for them in the Religion of zunocent 
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Nature. As certain as it is, that we have ſinned} 
ſo certain it is, that we ſtand in need of a M. 
diator : as certain as it is, that Jeſus is the Me) 
d iator between God and us, ſo certain it is, tha 
it is fit and reaſonable we ſhould be obliged t 
remember him with the moſt devout Affections 
and as certain as it is, that it is fit we ſhould if 
this manner remember him; ſo certain it is, tha 
God muſt know this fitneſs, and be able to poiiſ 
It out to us, and that he would not herein eithe 


act arbitrarily, or interpoſe unneceſſarily. 


This Author adds, p. 122. Whatſoever is i 
< itſelf indifferent, whether as to Matter, off 


* Manner, muſt be ſo to an alwiſe Being 


* who judges of things as they are, and for thy 


C 


Lan) 


ſame reaſon that he commands things whic 
c are good, and forbids thoſe which are evil, h 
« leaves Men at liberty in all things maifferent. 


This paſſage, as it is thus generally expreſſed, 


very true. But as it is deſign'd to be applied ti 
the Inſtitutions of the Chriſtian Religion, th 
Author would thereby inſinuate ſomething thi 
is falſe. It is undoubted that God judges of al 


things as they are. But God does not alway 


judge them to be what we are apt to think the 
are. Thoſe things, which we call indifferent 
are not ſuch in the opinion of God. We ca 
them indifferent, when we are not able to dil: 
cern, that they are good, or evil. But whel 
our ſhort ſight fails us, God diſcerns the good df 


evil of them. Every Action we do, necefſarilf 
tends to do 1 or to do hurt. An Actiol 


which Men call indifferent, often does this hun 
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8 
hen it does no other, that it, at the time of 
Ping it, prevented our doing a better Action, 


hich would have been more ſerviceable to the 
otld, ot to ourſelves. When we do not fore- 
e the Conſequences of an Action, and are not 
are what influence it will have upon the Hap- 
nels of Mankind, we call it, indiferent. But 
we knew all things, as God does, we {hould 
mediately perceive, that every Action is either 
dod, or evil, having a tendency either to do 
ood, or hurt, in ſome Kind, and degree, or 
ther. If an Action tends to do good in any 
egree, an alwiſe God may fitly (nay certainly 
oes by the Law of Nature, as ſoon as we per- 
eive it's good tendency) command us to do it. 
eſides ſtrict Virtues, there are ſuch things as 
elps to Virtue, or means of Virtue. Theſe are 
ot in themſelves indifferent things. And yet 
an's diſcretion was not ſufficient t to determine, 
hether they were really means of Virtue, or 
ot; and ſo look'd upon them as indifferent 
ings. - But as God ſaw them to be helps to 
irtue, it was fit, he ſhould appoint them: and 
en muſt be obliged to take God's Judgement, 


Wd to make uſe of thoſe means of Virtue, 


hich he is pleaſed to appoint, and recommend. 
our natural Relations to God, and to one ano- 
er, will not immediately diſcover the neceſſity 


We the poſitive Inſtitutions of the Chriſtian Re- 
oWzion ; yet the neceſſity of them may be learned 
om God's having appointed them. And ſince 


od ſaw they were means conducive to ingage 
en in performing the Duties that reſult from 
1 their 


e | 
their Natural Relations to God, and to ond x 
another, he was very far from alking ram 
cally, when he appointed them. 4 

Baptiſm and the Lord's Supper were not 4 
this Author would repreſent them) things ial 
their own Nature indifferent, and en 
made neceſſary by the arbitrary Will of Godf hi 
but God appointed them, becauſe he faw the 
had a tendency to promote the Good and We 
fare of Mankind. If they had been things which 
could have been of no Service, an Alwiſe Golf 
would not have commanded us to receiy 
them. = 

Another great Error into which I apprehen 
our Author is fallen, is, That © where Text 
may be taken in different ſenſes, things a1 
& as much left to be determin'd by our Reaſon 
as if there were no ſuch Texts.“ p. 37. Th 
Author of this Saying, will, I ſuppoſe, imma 
diately ſee his miſtake, if he will apply thi 
Saying to any other book beſides the Bible. Ly 
us apply it for inſtance to an Act of Parliament 
in which an expreſſion is capable of being take 
in two different Senſes, Will our Author ſal 
in this caſe, that things are as much left to b 
determin'd by our Reaſon, as if there were nf 
ſuch Act? All that our Reaſon has to do i 
this caſe, is to judge which Senſe of the Wort 
was intended by the Legiſlature. We are ne 
to conſider, what the Legiſlature ſhould have dd 
termin d, but what it has in fact determin 
The Caſe is the ſame in judging of a piece ( 
hiſtory. Suppoſing an anticnt hiſtorian h. 
exprel 


( 17 ) 

xpreſs d himſelf ſo darkly, as that it was doubt- 
ul, and diſputed, whether he meant, that Ceſar 
onquer d Pompey, in one certain Battle, or 
Pompey thercin conquer'd Cæſar. What would 
pe the Province of our Reaſon in this cafe? 
Surely not to Write, or invent the piece of 
aiftory, but only to ſeck the hiſtorian's mean- 
ing: and when we have found the hiſtorian's 
meaning, we ſhould, if he is a credible hiſtorian, 
believe the fact upon H1s teſtimony. In like 
manner, when our Reafon has diſcovered the 
meaning of a Text of Scripture, we believe that 
Iwhich is taught in the Text, upon the authority 
of the Revelation. Reaſon only teaches us the 
meaning of the Text: but mere Reaſon with- 
out the Text, could not teach us the doctrine 
contain'd in that Text. The Text teaches us 
that God created the world in ſix days. A 
queſtion is moved, whether the Text means fix 
common days, or ix years, uling the word day 
for a car? When Reaſon has done all it can, 
it can go no farther than the interpretation of 
the Words of the Text. If we believe, that the 
text means common days, then our believing 
that God made the world in {x common days 
is wholly built upon the Authority of the Text. 
Reafon can ſay nothing in the cate, whether it 
was made in Six Or in Sixteen days. If we be- 
lieve, that the text means years; then our be- 
lieving that God made the world in /ix years, 
is wholly built alſo upon the Authority of the 
text, Reafon cannot ſay, Whether the world 
Was made in an inftant, in one year, in fix, or 
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in any other ſpace of Time whatfocver. So ; 


when the text ſays, that Jcſus is the Sor of God, 
in whatever ſenſe we underſtand the expreſſion, 
we believe the doctrine merely upon the Au- 
thority of the Revelation. If there was no text 


which taught this Doctrine, our Reaſon could | 
| know nothing about it. But now it is reveled, | 
we are obliged to inquire after the true ſenſe | 


of the Text, and then to believe it. And then, 


I am ſure, we are not as much left to be de- 


termin d by our Reaſon, as if there were no 
fuch Texts. 
Another very great Miſtake, which this Au- 


thor has advanc'd, relates to the Doctrine of | 


| Miracles. He ſuppoſes, that Miracles are no 
proof of any Religion, becauſe they may be 
perform'd by evil Beings. His words are, p. 192. 
© If Miracles can be perform by evil as well 
as by good Beings, the worſt Religion may 
& have the moſt miracles: and p. 200, God in 
ce the Old teſtament is ſaid to ſuffer Miracles to 
be done by falſe Prophets (Deut. xiii. 1,3.) 
& in order to prove his people ; and in the New, 
« ſuch Miracles as would, if it were Poſh ble, 
e deceive the very elect, Matth. xxiv. 24. 
Upon the occaſion of theſe hints, which J 
am ſenſible have puzzled many, I beg leave to 
lay before the, World the following E//ay on 
the Nature and Uſe of Miracles. The Foun- 
dation of which Eſſay is undeſignedly confirm'd 
by our Author himſelf, p. 277. © If God (ſays 
he) in the very frame, and make of thoſe 
« animals we term irrational, has * 
6c t 4 


(19 ) 
« the Senſe of every thing neceſſary to anſwer 
« the end of their Creation : can we imagine, 
« he has not as great a care of his creatures in- 
« dow'd with Reaſon, and made after his own 
« jmage, and for ends infinitely more noble than 
« the brute- creation? I add, Can it tken be 
thought that God has left mankind without ſuf- 


ficient means of diſtinguiſhing between the true 


and falſe Religions, and between miracles done 


by his Order, and others done in oppoſition to 


his Truth ? 
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MIRACLES. 


the leaſt difference or controverſy among thoſe] 
| Teachers about any points of Religion, has un. Them, 


for their receiving the Doctrines of Chriſt, and 
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T is the Buſineſs and Duty of every Chriſtian 
well to underſtand the Nature and Evidence; 


of our holy Reilgion. Mens zgnorance in 
theſe greateſt Affairs of Life has betray'd them 
into Infidelity and Vice. And when they have 
taken up a Religion upon truft, and upon the 
mere authority of heir Parents and otherTeachers; 


ſettled their minds, and brought them to doubt 
of the Hole Religion. To avoid theſe evils, it is 
neceſſary men ſhould ſce what grounds there are 


of his Apoſtles, as the Doctrines of God, the 
Rule of their Duty, and the Foundation of their 
Hope. When mens faith is built upon ſufficient 

and ) 
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8 . ſtrong foundations, they may well expect 
21 what elſe they cannot reaſonably look for) that 

it ſhall ſtand the ſhock of Temptations, both in 
a time of Peace, and in times of Perſecution too. 
In order to ſuch a rational Faith it is neceſ- 
ſary for us to conſider the Evidence which is 
iafforded to the Doctrines and Promiſes of the 
Goſpel by the Miracles which were perform'd 
by them that taught it, particularly by our Bleſſed 
Savior the chief Preacher of it. 


Concerning theſe Miracles it has been ask'd, 


Whether they can be perform'd by any Power 

cſs than the infinite Power of God? But the 

« [queſtion is abſolutely needleſs. No queſtion can 
d be neceſſary about Miracles, but what is capable 
pf being anſwer'd by a plain unlearned obſerver 

of them A Miracle muſt be a work which it 

ſtianÞys not in the Power of Man to perform, by his 
ncesÞpwn Natural Strength. But it is of no con- 
e infſequence to Religion, to determine, whether it 
hemſwas perform'd immediately by God's own hand, 
havcſpr whether it was done by an inferior being, 


. theſrhom God order'd to perform it: as will ſoon 


here made to appear, in what follows. 
thoſe 


s un- hemſelves are Proofs of the Truth of the Doc- 
loubtFrine, which is taught by him that works the 


Wis Miracles; or whether we muſt not conſider the 


re are Nature of the Doctrine, before we can judge 
, andFÞhether the Miracles are a ſufficient proof of it? 
„ the The Anſwer to theſe Queſtions, and to every 
theitÞticr Queſtion relating to the Doctrine of Mi- 
| wel Ces, will be found in the following Chain of 


It has been alſo ask'd, Whether Miracles 12 


no ropoſitions. L 
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the Proofs whereby it is eſtabliſh'd. If they were 


(22) 

I. There muſt in nature be an caſy way for 
all mankind, both learned and unlearned, to 
judge of the pretenſions of a Prophet. Truſþoth 
Religion is deſign'd for the Inſtruction, Refor-Wpecl ; 
mation and Benefit of a// ſorts of men. It wajſthem 
never intended for the Enowing and philoſophicÞyhic 
part of the world alone; but indifferently forffommn 
the uſe of a//. Thus Moſes ſpoke from God to II. 
all the eus and the Goſpel was preached toſincet 


hic 


ine 


the poor and wnlearned, as well as to the rich Reg 


and wiſe, Matth. xi. 25. The Goſpel reveleſcive« 
ſuch Doctrines as equally concern al mankindipe de 
and requires ſuch virtues as are the common 
duties of all men, which the unlearned are agþnder 
much oblig d to know and practiſe, as the greateſtÞ7 
Philoſophers. And ſince God intended his Re-ſfcaſo: 
ligion indifferently for the uſe of al mankind, fially 
we may certainly conclude, that he has givenſſole 1 
the world ſuch evidences of the truth of thisKclig} 
Religion as the #nlearned may be able to perceive ſue, | 
without running into thoſe nice Inquiries, androof 
metaphyſical Controverſies as arc ſometimes mix'dÞ'cry , 
with the Argument. We may certainly learnſf'iles 
from the Wiſdom, Goodneſs, and Holineſs of 
God, that as he deſign'd the Goſpel to be the Rule] 
of Life for the anlearned, and appointed it to beſ 
a mean of their Salvation, he has put it into 
their Power to make a certain Judgement about 


not capable of receiving Satisfaction in the calc, 
they could not be obliged to receive the Goſpel. 
For God cannot require men to believe without 


reaſon, or to ſubmit to that as a Divine Rut 
Which 


3 1 
hich they cannot poſſibly diſcern to be of a di- 
ine original. Since then God does require all, 
oth learned and unlearned, to receive the Go- 
Mpcl; it wuſt be concluded, that he has given 
hem ſufficicnt evidence of its divine original, 
which a man may diſcern by the mere help of 
ommon ſenſe and impartial examination. 
II. It is certain, that God will never ſuffer 
incere and impartial inquirers after the frue 
Religion to be under a neceſſity of being de- 
eived. Sometimes indeed God permits men to 
de deceived, and gives them up to ſtrong delu- 
ons to believe a lie. But even theſe are not 
nder a neceſſity of being deceived. It is their 
ateſtihen fault that they are in an error. The 
Re · Neaſon of their error is, that they did not impar- 
ind, fially ſearch after the Truth. God is not charge- 
ivenſible with their Miſtakes. When he reveles a 
deligion to the World by his Prophets, he takes 
are, that thoſe Prophets ſhall give plain and full 
roof of their Miſſion, which cannot but ſatisfy 
very Honeſt examiner. When a falſe Prophet 
tiſes with an attempt to ſeduce mankind from 
e true religion, God always provides an anti- 
bte, which is fully ſufficient to ſecure all im- 
artial and upright men from the infection. That 
od always does, and ever will act in this man- 
er, we may moſt certainly gather from his moral 
erfetions. A God of Truth never will, and 
ever can, ſuffer a lying Prophet to eſtabliſh his 
rtended Authority by ſuch proofs as ſhould 
ere ſſarily impoſ“ upon honeſt men. And ſince 
Rulele has made men's belief of the true religion 
hic le- 


CON exe 


vereſſury to Salvation, and their apoſtatiſing fronſi the 
it to a falſe religion a deſtructive ſin; his infinit 

goodneſs and juſtice are a full ſecurity to us, tha anc 
he will always put it into the power of ever 

honeſt, impartial man to diſcern and avoid thy 759 
error, and to perceive and imbrace the truth 105 
Accordingly the Scripture ſays, that it is me Ph 
poſſible for the elect, that is, for honeſt and goo * 
men, to be deceived in an affair of ſuch conſe * 
quence, as the examination of the pretenſions 70 


a Prophet is, Matth. xxiv. 24. Mit 
This ſhews how very needleſs and weak iti hal 
for men to put ſuch caſes as imply the contrary: - 
Some men by putting caſes, which never ca, 
happen, without obſerving the impoſſibility q je h 
them, have greatly perplex'd their own, auf ber 
others minds without any manner of rcaſoſ ion 
They have ask d, What ſhould men do, if a fall 


prophet ſhould work more and greater  Mirach *; 
than a true prophet £ or, What ſhould they This 


if a falſe prophet ſhould ariſe, and work miracle ge, 
when no true prophet 1s raiſed up 10 oppoſe 1 155 
confute his pretenſions? I muſt now beg leave 
ask in my turn: Suppoſe that four and four ſho! 
make thirteen in any time to come, what {hou 
Ve do with our old Rules of Arithmetic > Wl 
ſhould we do, if the Devil ſhould hereafter 
ſtronger than God? or what ſhould we do, 
God ſhould revele falſhoods and lies to the wol 
All theſe arc cafes that never did, and that ne 
can happen. It is impoſſible for God to lic. 
is impoſſible for the Devil to be as might) 
God. It is impoſſible that four and four fh 
N | c 


Ifanci 


des, 
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ever make thirteen. And it is 4s impoſſible, that 
"es the holy and righteous Governor of the World 
ſhould ever ſuffer a falſe Prophet to work more 
and greater mitacles than a true Prophet; or to 
work miracles without raiſing a true Prophet to 

W poſe, and confute his Pretenſions; or without 
giving honeſt men the plaineſt evidences, in ſome 

"i ther way, of the impoſture. As long as God 
is infinitely wiſe, holy, and merciful, we are 
ſure, he will always take care, that his own 
Prophets ſhall give full proof of their Divine 
Iuiſſion and Authority; and that falſe Prophets 
ball not be able to deceive the Elect, or to 
I miſlcad thoſe that honeſtly and impartially ſet 
Itchemſelves to diſcoyer the truth and will of God. 
If he cannot lie, he cannot ſuffer honeſt men to 
be neceſſarily led into error about the true reli- 
gion. NVVV'NṼW 
a fa III. It is certain God may, in ſome circum- 
ſtances, permit falſe Prophets to work miracles. 
De) This he has actually done. The Magicians in 
B-z1pt perform'd ſome of the ſame miracles as 
"BMoſes did. Some learned men, I know, have 
So Ffancied,' that the wonderful things done by the 
r ſhc HMagicians were not works of the ſame nature 
with thoſe that were done by Moſes. They take 
theſe to have been real miracles, the others not. 
ut whatever difference men of thought and 
leiſure may fancy they ſee in the caſe, it is evi- 
ent, the bulk of the Spectators of thoſe miracles 
ould not but look upon the works done on both 
ldes, as of the very ſame nature and equally 
mraculous. The poor Brickmakers (whoſe daily 
task 
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task was too much, and too conſtant to afford 


them the leaſt moment for the ſtudy of Philoſo- 


phy) could not but think, that when the Ma- 
gictans turn'd a Rod into a Serpent, they wrought 


as real a miracle as Moſes when he turn'd his Rod 


into a Serpent. Their notion of Miracles could 
be no more than this, that the works were above 


the power of men, and were performed by the 
power of ſome inviſible, ſuperior Being, with 
a deſign to eſtabliſh the authority of the man, 


for whoſe ſake they were done, as a teacher of 
Religion. The works of the Magicians were as 


really above the power of men, as the works of 
Moſes : and conſequently in the judgement of 


men whole heads have not been turn'd by School- 


men and Philoſophy, were as much miracles: as 


theſe. 
In forming a judgement then concerning the 


Authority of * Moſes, the Brickmakers went upon 
the ſuppoſition, that there were real miracles 


wrought in oppolition to' him. And if they 


could not have eſtabliſhed his Authority upon this 


ſuppoſition, they could not have eſtabliſhed it at 
all. When the things done by two men, to all 
outward appearance, ſcem'd to be the fame 
things, they could not but believe them to be 
the very ſame. As the men, who did them, acted 
in oppoſition to one another, the Spectators might 
well ſuppoſe, that they were aſſiſted by 4zferent 
Powers. Moſes might be help'd by good An- 
gels; the Magicians by evil ones. Bur till 
Moſes his three firſt miracles did not appear to 


tacles 


need greater natural ſtrength for the performance be ie) 


J 


CIT: } e 


4 of the works themſelves, than the miracles done 


»- | by the inviſible Power that aſſiſted the Ma- 


a- £701ans. | 
it | The way thenthat the Brickmakers were obliged 
14 to take in anſwering the Magicians was not, by 


ld faying, that the works done by the Magicians were 


ve not real miracles (which indeed is what not only a 
he | poor Brickmaker, but even a Philoſopher, cannot 
th prove: ) but they muſt have confuted the Magi- 
in, || c:ans ſome other way, (as God ſoon inabled them 


of || calily to do) even while they adhercd to their 


> as || ſuppoſition, that their miracles were as real as 
; of | thoſe that were done by Moſes himſelf, As God, 


of Nat that time, permitted the Magicians in Egypt 


ol- | to work miracles, ſo our Savior, and St. Paul 


5: as foretold the coming of other falſe Prophets, who 
ſhould be able to work them. Falſe Chriſts, 


the || (ſays our Savior, Matth. xx1v. 24.) and falſe 


pon || prophets ſhall ariſe, and ſhall ſhew great ſigns 


cles and wonders, inſomuch that, if it were poſſible, 
they hey ſhall deceive the very elect. And St. Paul 
this faid of the Man of Sin, that his coming is after 
it at Nhe Working of Satan, with all power, and ſigns, 
o all fn miracles of a lie; i. e. miracles perform'd 
ame with a deſign to ſeduce men to believe a lie. 
o be I Thefſ. 11. 9. This expreſſion, Miracles of a 
ated Lie muſt be explain'd, like thoſe others that are 
parallel to it, The Tree of Life, The Horn of Sal- 
vation, Juſtification of Life, &c. As The Tree 
of Life ſignifies, the Tree that cauſeth Life ; fo 
Miracles of a Lie, or Miracles of Error, arc Mi- 
ar toFlacles which cauſe error, or which cauſe men to 
janecicye a lie. Again, St. John tells us, that the 
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earth in the ſight of men, 
ſpeaks of the Spirits of Demons working mi- 
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Little Beaſt doth great miracles, and particularly J, . 


cauſeth fire to come down 165 heaven upon 


EV. XIII. 13. 


racles, Ch. xvI. 14. and of a falſe Prophet whoa 
works miracles in the ſight of the Beaſt, Ch. x1x, 
20. From all theſe texts it is very plain, that 
God may, in ſome circumſtances, permit falſe 
Prophets to work miracles. But ſtill they ſhall 
not hereby neceſſarily deceive us. For, | 
IV. Whenever God does permit a falſe Pro- 
phet to work miracles, he always takes care to 
give ſufficient evidence of his being a falſe Pro. 
phet, which ſhall ſatisfy every reaſonable and 
impartial inquirer. The methods God takes to 


confute the Pretenſions of ſuch falſe Prophets as N 


are permitted to work miracles, are theſe two, 
viz. Foretelling the Appearance and Miracles of 
the falſe Prophet ; or railing up a true Prophet 


at the ſame time to oppoſe and confute him, i 
There is no neceſlity God ſhould always take 


both theſe methods at once: either of them alone 


being ſufficient. Sometimes he takes one, ſome - 


times the other. 
phet to work miracles, he before hand gives ſuffi 
cient evidence of his being a falſe Prophet, by 
foretelling his Appearance and Miracles, and 
by warning thoſe, whom he will attempt to ſe- 
duce, not to belicyc in the Impoſtor. Thus our 
bleſſed Savior forctold the coming and miracles 
of falſe Chriſts, and of falſe Prophets. St. Paw 
farctold the coming and miracles of the Men 0 
| | Int, 


* 1. Sometimes when God permits a falſe Pro- 


ce 
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( 29 ) 
jun. Theſe Preditions of their coming, and 
arnings to avoid them were fully ſufficient to 
uſtify any reaſonable man in not hearkening to 
hem. 


It will be here ask d, Why ſhould we regard 


he teſtimony of Chriſt, and of St. Paul a- 


ainſt the Aracles of the falſe Prophets? why 


hould not the Miracles of the falſe Prophets 


xcrſuade us to believe in them as much as the 
iiracles of Chriſt perſuade us to believe in him? 
f miracles are a good Proof of a divine Autho- 
ity in the one caſe, why are they not allow'd to 
x ſo in the other? I anſwer : In the caſe now 


ention'd there is really a conteſt between two 
He, that conquers and 


vorkers of miracles. 
ins the victory over the other, will appear to 
de the 7rue Prophet. 
het wall not ſuffer the Power by which the falſe 
rophets act, to do ſo many miracles, as ſhall 
ve an impartial examiner any rational founda- 
on to doubt, on which ſide the victory lies. 
e will never ſuffer the falſe Prophets to work 


many and great miracles, as the true Prophet 
Fo forctold their coming, and who warn'd men 


»Fainſt them, has done. Fora wile, good, and 
Fithful God cannot but always take care, that 
oneſt inquirers ſhall be able to diſtinguiſh be- 
veen important Truth, and dangerous Error. 
The Propolition I am now eſtabliſhing will at 
nce receive light from, and give light to, that 
mous text, which has been often cited 
ich occaſions, but which, I think, has not been 
roughly underſtood, Deut. xIII. 1, 2,3. © If 
| 46 there 


The God of the true Pro- 
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4 of dreams, and giveth thee a Sign or a Wonder 


* whercof he ſpake unto thee, ſaying, Let u 


sor that Dreamer of dreams.” Moſes here put 


fingle miracle, or ſo. 


ſhould happen to live. Both work miracles. The 


53 — — * . * 4 * 
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(30) 
« there ariſe among you a Prophet, or a Dream Mou! 
han 
er10! 
od 
e tl 
rror. 
doi 


& and the Sign or the Wonder come to paz 


« go after other Gods (which thou haſt no 
«© known) and let us ſerve them: Thou ſhal 
& not hearken unto the words of that Prophet, 


a caſe, that a falſe Prophet might ariſe, and work 
a miracle in order to ſeduce the Iſraelites to the 
worſhip of other Gods. But Moſes does not. 
ſuppoſe that this falſe Prophet would be able to 
work as many, and as great miracles as Moſeilibl 
himſelf did. Moſes only ſpeaks of the falſend fl 
Prophet's giving 4 Sign, or s Wonder, i. e. nm 
ence 
oulc 
hel 
) ari 
f ſat 
alſe ] 
th 
ney v 
Y ab1 
able 

ermi 
ould 
ton 
lat / 
od 1 
or tl 
the 

ph 


When ſuch a falſe Prophet ſhould ariſe, and 
work a miracle or two, there would be, properl 
ſpeaking, a direct oppoſition between Moſes and 
the falſe Prophet, as Prophets and workers ol 
miracles, at what diſtance of time ſocyer the) 


Queſtion is, Who is the true Prophet of the truc 
God, and to whom of the two Contenders muſt 
we hearken? If both Moſes and the falſe Prophe 
had wrought all the ſame miracles, a reaſonable 
man muſt neceſſarily have been in doubt; and 
would have been led farther, even to queſtion 
whether there is any ſuch thing at all as Trut 
in the World. If the falſe Prophet, who was 
forctola by Moſes, did work more and greate 
miracles than Moſes, every reaſonable man ought 
and, J am ſure, the balk of mankind _— 

4 1 / 


. 

mel Could, believe him to be a greater Prophet 
derfſſhan Moſes, and to be imploy'd by a Being ſ#- 
dasz erior to him, whoſe meſſenger Moſes was. But 
bod would take care, that his people ſhould not 
node thus neceſſarily led into ſuch a deſtructive 
ſhalhhrror, as Idolatry moſt unqueſtionably i is; or into 
het doubt in an affair of ſuch vaſt importance as 
Put 
vork 
) the 


onclude, that a holy God would not ſuffer the 
alſe Prophet to work greater miracles than 
notes, or as great and many. The true and 
le tohithful God would tye up the hands of the in- 
Toſeqgitible Power by which the falſe Prophet a acts 
falſend ſtop him in /eaſon, while there ſhould be na 
„ onioom for a rational Doubt, and while the diffe- 
ence between Moſes, and the falſe Prophet 
ould be ſo plain, as that every eye might ſee it. 
hen ſuch a falſe Prophet ſhould be permitted 
d ariſe, the people would have ſufficient means 
f ſatisfying themſelves, that he was indeed a 
lſe Prophet. Upon comparing his miracles 
Thqhith the miracles which were done by Moſes, 
e trueſſÞcy would find that Moſes had the ſuperiority 
mu abundant degrees. Moſes wrought innume- 
ophaſſ|{/e miracles: "whereas the falſe Prophet was 
nable 
ane 
ſtion 
Trut 
o Wal 
4 
111 4 
a 
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ould not be compared with his. This Conſide- 
tion alone would convince any reaſonable man, 
lat Moſes was the true Prophet, and that the 


or the Iſraelites might aſſure themſelves, that 
the Prophet, who oppoſed Moſes, was a true 
ophet, and the Idol, he oppoſed Jehovah, 


rue Religion is. From whence we may certainly 


ermitted to perform only one or tu, which 


od whom he preach'd, was the true God. 


Was 


n 
. 0 TR 8 n 
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(32) 
was the true, or ſupreme God, he would tak 
care, that Yig prophet ſhould work more an 

greater miracles than Moſes had done, that hi 
might ſhew himſelf to be ſupreme, and that hd; 
might conquer and triumph. When the Iraelitaſc 
then ſhould plainly ſee, that the Prophet, whe 
would ſeduce them to Idolatry, could not conf 
pare with Moſes for miraculous works, the 
muſt neceſlarily conclude, that the Idol was no 
the ſupreme God; and that, ſince Moſes wi 
conqueror ſtill, Moſes his God was the true God | 
and Moſes, his true Prophet. 1285 
Beſides this demonſtrative evidence of the A 
thority of Moſes from the Superiority of hiff 
works; the 1ſfraelites might be confirm'd iff 
their belief of his divine Authority, by con! 
dering, that he particularly foretold that t 
falſe Prophet ſhould be permitted to work 
miracle, or two. If a falſe Prophet ſhould ari 
(like Mahomet) without working any miracle; 


not 
neſt 
cr | 
er 

till 
\po 
ſtat 
or! 
he t 
od 


On 


oppoſition to Moſes, this would not avail Prop. 
move 4 doubt about the Authority of Moſe = 
inaſmuch as Moſes foretold the coming of fu}, n 
a falſe Prophet, who ſhould work one or tWh.q., 
Miracles. So that his working a Miracle ( 1 f 

two would be fo far from being an argumeſiſe 
againſt the authority of Moſes, that it woe an 
rather be a proof of it, as it would be a fulfilipredic 
of his Predif71on. ER 3 
In like manner the miracles perform'd by tf hi 
falſe Chriſts, whom our Savior forctold, coi 
: n 


6 75 

ake not move a rational doubt in the minds of ho- 
anqneſt men. For God's providence would not ſuf- 
t Yr them to work ſuch kinds, and ſuch a num- 
t he ber of Miracles, as would decezve the E left. 
lite Still the old miracles of our Savior, and of his 
whe \poſtles, by which the Chriſtian Religion was 
omfeſtabliſh'd, even at this diſtance of time from the 
the] orking of them, are a much ſtronger proof of 
snoſtne truth of this Religion, than any miracles that 
cod will ever ſuffer to be perform'd in oppoſi- 
tion to it, can be of its falſchood. For if God 

ould ſuffer ſo many miracles to be perform'd 
e At before our eyes in oppoſition to Chriſtianity, 
T ufs, in the judgement of a rcafonable and honeſt 
d inan, are a proof in itſelf of equal force with 
cone miracles of Chriſt (conſidering too that we 
at tid not ſee theſe perform'd, but have only an 
YOIMEccount of them from others; ) the conſequence 
d ar ould be, that honeſt and impartial men would 
acle ſpe neceſſarily in a doubt about the truth of the 
| If hriſtian Religion. Therefore we may abſolutely 
WO Fonclude, that God will never permit a falte 
vail | rophet to work ſuch miracles in oppoſition to 
Moſe hriſtianity, as ſhall %% any thing like equal to 
of Yo miracles which have been wrought by our 
or Tedeemer, and by his Apoſtles. And as Chriſt 
acle Ius foretold the coming and miracles of ſuch 
SUM Prophets, their coming and miracles will 
Vage an accompliſhment of his Prediction; which 
11 fillt redition muſt be look d upon as another mi- 
le wrought by Chriſt, and a farther evidence 
| wh i his being ſent from God. 
17 
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(34) 

2. Sometimes, when God permits a falſe Pro- 
phet to work miracles, he ſends a true Prophet 
ro oppoſe and conquer him upon the ſpot. Thus 
there was an oppoſition between Moſes and the 
Egyptian Magicians. If the Magicians had 
ſtood alone, wrought miracles, and preach'd 4 
Doctrine that carried in it no contradiction to 
Reaſon or to an eſtabliſh'd Revelation, men 
would have been obliged to believe them. But 
becauſe they were fa/ſe Prophets God would not 
permit them to act without Oppoſition. While 
the oppolition between hem and Moſes con- 
tinued, no one could certainly determine on 

which fide the Truth lay. Moſes turn'd his Rod 
into a Serpent: the Magicians turn'd their Rods 
into Serpents too. The Standers by (the poor 
brickmakers, for whoſe ſake the miracle of Moſes 
was wrought, as well as for theirs, who were 
learned in all the wiſdom of the Ezyprians 
could ſee no manner of difference between the 
one miracle and the other, between the Serpen 
of Moſes, and the Serpents of the Magicians 
and therefore muſt neceſſarily be thus far i 
doubt. When Moſes his Rod ſwallow'd up the 
Rods of the Magicians, the Spectators coule 
not but begin to 0 think, that Moſe 
had gain'd the victory, and was thereby provec 
to be the true Prophet of the moſt high God 
Afterward Moſes turn'd the Water into Blood] 
the Magicians did the ſame. Now the Specta 


tors arc held in ſuſpenſe again; fince in this in 
ſtance Moſes his God docs not ſhew himſelf te 


be more powerful than the inviſible being iy 
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 Þ aflifted the Magicians. This ſuſpenſe and doubt 
continued, while they ſaw the Magicians bring 
nus up Frogs upon the land, as Moſes did, (tho” they 
10 could not remove them, Exod. vIII. 8,9, o.) 
and while they ſaw Moſes turn the Duſt into 
Lice in all the land of Egyyt. For from the 
foregoing miracles, it was ſtill /zkeſy, that the 
Power which help'd the Magicians was able 
Burl equal the works of this kind done by the 

God of Moſes. But the doubting of the Specta- 
hile(e2rs Was perfectly removed, when they perceived, 


el could not, with all their labour, and intreaties 

to the inviſible Power by which they acted, turn 
Ihe Duſt of the Land into Lice, as Moſes had 
once. It now plainly appear'd, that Moſes was 
ic Conqueror, and that his God had tied up the 
Jands of the Power by whoſe help the Magicians 
Tkited. Moſes then went on victorious and tri- 
. working ſix miracles more after the 
lagicians own'd "they were ſubdued, and un- 
ble to proceed; and confeſs'd that Moſes his 


Fic more completely to ſhew the Victory obtain'd 
wer the Magicians, God order'd that the Boy, 
hich broke forth upon the People of Egypt, 
hould break forth upon the Magicians them- 
lves. This ſhew'd that they could not ftand 
Fefore Moſes, and that their Gods could not deli- 
Wer them out of the hands of Jehovah, Exod. ix. i 1. 
nd after all this, when he had brought and re- 
boved the plagues as he pleaſed, he ſtill perſued 
Fe victory, and commanded the Sea to divide 
#3 to 


that the Magicians could go no farther, and 


orks were done by the finger of God. And 


636) 
to make a Pallage for T/rael, and to cloſe again Ch. 
upon the perſuing Egyptians, that they might of 
be deſtroy d. The Sea heard his powerful Voiceſ the 
and obey'd. By theſe victories of Moſes over Ne 
the Magicians, it was plain to the meaneſt Ob- Goc 
ſerver, that Jehovah, who imploy'd Moſes, wal Da 
ſtronger than the Egyptian Gods, who imploy d Wr 
the Magicians ; and was ſuperior to them; andÞ whi 
that Moſes was a true Prophet of this ſupreme God. Thu 

Thus Jehovah and his Prophet, Elijah, tri- Pa: 

_ umph'd over Baal and his Prophets. 1 Kzngftrik 
XVIII. 22, Cc. In this caſe indeed God did not B 
ſuffer the Prophets of Baal to work any miracle mar 
at all. If he had permitted it, he would have Clo 
made it plain, in ſome way or other, to theſLofte 
meaneſt ſpectators, that he himſelf was the true 
God, and that Elijah was his true Prophet. God 
would not, and did not leave them in ſuſpenſe. 
By not ſuffering Baal to inable his Prophets tc 
work any miracle at all, while Elijah perform! 
a moſt ſtupendous miracle by calling down fire 
from heaven to conſume the Sacrifice, and tc 
lick up large quantities of Water, Jchovah de 
monſtrated his own ſupreme Divinity, and E/he 
Jah's authority and miſſion from him, ſo plainly 
as that no reaſonable and impartial inquirer could 
poſſibly doubt. - 
There was a like conteſt between 7oſeph ant 
the Wiſe Men of Egypt, when he interpretec 
Pharaoh's Dreams, which they could not: upo 
which Pharaoh own'd the true God, Gen. xLILiy 
8, 16, 25, 28, 32, 38, 39. Another conteſt on Mols 
like occaſion happen'd between Daniel and th 
Chaldea 


(37) 
ain ChaldeanMagicians, about interpreting the Dreams 
ighü of Nebuchadnezzar: in which Daniel won 
oicef the Victory, Dan. 11. 11,27, 28. From whence 
over NebuchadnezZzar rationally infer'd, that Daniels 


Ob- God was the frue God, v. 47. C. Iv. 6,—9, 18. 


wal Daniel again prevaild about interpreting the 
oy dj Writing upon the Wall in Belſbaggar's Palace, 
andi which the Magicians could not do, C. v. 10,—16. 
God Thus alſo in the conteſt between Elymas and St. 
tri Paul, the Servant of God plainly conquer'd in 
Ling ſtriking the other blind, Act. x111. 11, 12. 
d noi Beſides occaſional miracles, the Fews had 
raclmany /andzng miracles among them, ſuch as the 
have Cloud of Glory that cover'd the Mercy- ſeat, and 


> theEoften appear'd to the people in the wilderneſs, 


> trueſand the Oracle of Urim and Thummim in the 

Godfhigh Prieſt's breaſt-plate, the Water of Jealouſy, 
denſe c. To which we may add the conſtant extra- 
ets toflordinary interpoſition of Divine Providence in 
orm beſtowing mercies, or in ſending down Judge- 
n firſments upon them, according as they obey'd, or 
ind toftranigreſsd the Laws of God. Theſe things 


ah defwere real miracles, and ſtanding evidences of 


d Elite Truth of the Jewiſh Religion. So that a 


lainlySalſe Prophet could not then ariſe, and work 
 coulFniracles among the Fews, without being di- 

etly and upon the ſpot confronted by theſe. 
„% anF{anding miracles of the true God. If then a 


pretcFalſe Prophet ſhould have ariſen, and indea- 


upoWoured to perſuade the Jews to forſake the 
n. XIII and Worſhip of Jehovah, and to worſhip 


ſt on Mols, and ſhould give them a ſign or a wonder, 


nd ths an argument to incline them to believe in 
aldea him, 


| 
| 
| 
1 
| 
i 
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(38) 
him, and in his Idols; men of common ſenſe, Wi 
and of common honeſty would not have been G 
hereby influenced to forſake, or cven to = og 
of, their Religion. They could not reaſonabl p 
forſake it, unleſs the falſe Prophet ſhoul — ay 
more and greater miracles than ever were 
wrought to confirm it. And they could not 
reaſonably doubt of their religion, unleſs the 
falſe Prophet was permitted by the Supreme God 
to work as many, and as great miracles, as were 
wrought to eſtabliſh it. If the falſe prophet 
would ſucceed, he muſt work miracles greater 
than the ſanding miracles of the Cloud of Glory, 
Urim, and Thummim, and peculiar Providence i, h 
and not only ſo, but greater than all the mi- pf 7/ 
racles that were pcrform'd by Moſes in Egypt, f 
and in the Wilderneſs, and by all other perſons}* .. 
whomſoever in defenſe of that Religion. But .. 
as nothing like this ever was, or ever could be, 
done ; as God never permitted any falſe Prophet 
to do what ſhould ſeem to the moſt careleſs 
obſerver to be equal to the works of his Servants, 
but always gave them the plaineſt, and moſtY 
complete Victory; men of common ſenſe andy 
integrity could not be moved by 4 miracle or 
Zo done by a falſe prophet, which it was alſo 
foretold he ſhould do, as a Trial of Men's Sted- 
faſtneſs and Virtue. 

It appears now, that when God does permit 
Miracles to be wrought in oppoſition to the true, 
Religion, impartial Men could caſily determine 
in favour of Religion by the ſuper;or number ol 
vifforious miracles wrought in defenic of it 


Way 


( 39) 
Whenever there was a conteſt, it is fact, that 
God always took care to give. a moſt obvious 
and remarkable Victory to his Servants over the 
Powers that oppoſed them: ſo that there could 


Chriſtian) is not oppoſed by any miracles at all, 
> the miracles, which were performed in confirma- 
tion of it, are moſt unconteſtable pers: of its 
Truth and Divinity. 

V. God directs us to judge of the e e 
of a Prophet by His Working, or not working 
Iniracles. When God was pleas'd to ſend Moſes, 
s his Prophet, to inſtruct and lead the children 
Pf Hrael, he impower d him to prove his Miſſion 


50 'Þy working miracles in the ſight of the people, 


nd directed him to work them as means of 
nducing the Iſraelites to believe in him. And 
ccordingly God expected, that the 1/rae/ites 
ould hearken to the voice of theſe Signs, and 
ield to the Conviction. Moſes ſaid to God, 


may my voice.” Then God turn'd his Rod into 
i rl Serpent, and back again into a Rod, That 


hey might believe, that Fehovah, the God of 
; ieir fathers, had appeared to him. Then God 
Fade Moſes his hand leprous, and ſound again, 


eve the voice of the latter Sign. And it 


/ come to paſs, if they will not believe even 
| two Signs, neither hearken unto thy Voice, 


4: a thou FI Fake of the Water of the river, 
g and 


— — 
—— . —— — — - — — 


be no room left for a doubt in the caſe. And 
when the true Religion (as is the caſe of the 


They will not believe me, nor hearken to , 


By d faid, J they will not believe ' thee, nor 
arten to the Voice of the firſt Sign, they will 


(40) 
and pour it upon the dry land, and it ſhall become || vin 
blood. Exod. Iv. 1,—9. Al 

In like manner, when our bleſſed Savior came | tot 
into the world to revele his Father's Grace and | you 
Will, he was indow'd with a miraculous power, 60 
which he was to make uſe of as a proof, of his ff cor 
being ſent from God. Accordingly he expected, | Ch 
that men ſhould believe in him upon the account |} can 
of the mighty works, which his Father had im- N;, 
power'd him to do, as evidences of his being kno 
really a Divine Prophet. And he declared, that ¶ for 
he did not expect, men ſhould believe in him unde 
at all, F he had not done ſuch works of Wonder. | 1 
Thus it is written, 70h. v. 36. J have (ſays of I 
Chriſt) greater witneſs than that of Fohn : for I wer 
the works, which the Father hath given me St. 
to finiſh, theſe works, which I do, bear witneſs apo/ 
of me, that the Father hath ſent me. x. 37, 38. wer 
If I FA not the works of my Father, believe (ion. 
me not; but if 1 do, tho ye believe not me, God 
yet believe the works ; 3 that ye may know and pol 
believe, that the Father is in me, and I am in mir; 
him. xv. 24. If had not done among then to h 
the works which no other man did, they had F. 
not had fin, in not believing me to be ſent from rec 
God: but now they have ſeen the miracles I hayc 
done, and therefore have greatly ſinned, in - 
they have hated both me and my Father. 
the ſame purpoſe our Savior alſo ſpcaks, C. v. 5 

*. 2% i. "10, IT; 

Agrecably to this Doctrine of our Savior 1 
Apoſtles continually refer us to the miracles, hic 


God did by him, as ſufficient, infallible, and Di 
vin 


(41) 


me || vine proofs of his being a Teacher come from God. 


Act. II. 22, Feſus of Nazareth (faith St. Peter 


me || to the Fews) is a man approved of God among 
nd | you, by miracles, and wonders, and ſigns, which 


er, | God did by him in the midſt of you. The Apoſtles 
his | continually argued from the particular miracle of 
ed, | Chriſt's reſurreQion, as a Demonſtration, that he 
unt | came from God, and was approved of God. And 
im- | Nicodemus judiciouſly ſaid, John 111. 2. Szr, we 


ing | know, that you are a teacher come from God: 
that | for no one can do theſe miracles, which you dog 


him anleſs God be with him. 

der. The Apoſtles alſo founded Heir own Cbaracrer 
ſays of Divine Teachers upon the miracles which they 
for were inabled to work in confirmation of it. Thus 
me St. Paul ſays, 2 Cor. x11. 12. The ſions of an 
neſs apoſtle (by which he is known to be an apoſtle) 
38. were wrought among you in all patience, in 
revel (ions, and wonders, and miracles. Heb. II. 4. 
+ mel God bears witneſs (both to Chriſt, and to his 


andi poſtles) with ſigns and wonders, and diverſe 


m my miracles, and gifts of the holy Ghoft, atcording 
then to his (God's) own will. 
had From all this it is plain, that God himſelf di- 
fromg rects us to judge of the true Religion by the 
| hav miracles, which have been wroug ghe in confir- 
n that mation of it. Where men are impower'd to 
Iq; work ſo many, and ſo great miracles as our bleſ- 
{ed Savior and his apoſtles did; God thereby re- 
quires us to receive them as Oracle and to take 
tor Yig Truth whatever they ſay to us. Where 
men work ſuch miracles as theſe without being 
Pppolcd, we mult take it for certain, that God 
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(a) 


hath ſent them, and aſlure our ſelves before hatid; 
that he will not permit theſe Oracles to teach us 


any thing but what is really Yig truth and will. 
For to require us to judge by miracles, and yet to 


ſuffer falſe religions to be confirm'd by em, 


wou'd be requiring us to believe a lie. 

It may now be ask'd, whether there is not 
ſome other way, whereby wc may judge of a 
man's Pretenſions to the Prophetic Office 3 whe- 


ther we may not form a judgement of his having 


a right to the Character or not, by conſidering 
the nature 
anſwer to this, it muſt be added, 

VI. A man's preaching true Doctrine will not 
alone prove him to be a prophet ſent from God. 


A man may know much Truth without being 
immediately inſpited by God. And all the Truth, 
which it is poſſible for a man to know without 


znſpiration, he may preach to others without any 


extraordinary Aſſiſtance of the Holy Spirit: ſo . 


chat his preaching it will not prove that he has 
the Spirit. 
VII. A Man's teaching new W * 


were not known before, and which mere reaſon 


could not diſcover, will not alone prove him to 
be a prophet ſent from God. For if theſe new 


Doctrines do imply a Contradiction, they muſt 


be immediately rejected as impoſſible to come 
from God. But if they do not imply a contra- 


diction, their not being obviouſly falſe will not 


be thought an argument that they are certainly 
true. Still the queſtion wilrariſe, whether theſe 
new Doctrines are Divine Revelations, or the 


of the doctriue which he teaches? In 


iu- 


(43) 


inventions of mens own heads? Tho Renſon 


could not dz/cover them, yet fancy might invent 
them. And therefore ſomething more than the 


mere nature of the Doctrine, which a man 


teaches, is neceſſary to Prove; that he isa * 
ſent from God. 


VIII. Falſe Poctrine will certainly prove the 


man that teaches it not to be a true Prophet. It 


is tmpoſſible for God to lie. He cannot be 


tempted, nor can he tempt men to evil. It is as 
impoſhble for the God of Truth to direct any 


man to teach us the leaſt Falſchood, as it is for 
two and two to make thirteen, His infinite Wi 
dom, Holineſs and Goodneſs ſecure us, that he 


will not deceive his Creatures. If then a man 


comes, and preaches falfehoods in the name of 

God, we may be aſſured, that he is a falſe pro- 

phet, and that God has never fent him. 
From hence likewiſe we may moſt certainly 


infer, that a wiſe and holy God will never ſuffer 


ſuch a falſe teacher to work miracles in ſuch cir- 
cumſtances, as ſhould perſuade any honeſt, and 
impartial inquirer to believe him. As fare as 
we are, that a man' teaches falſe Doctrine, fo ſure 


ve may always be before hand, that he will never 


be able to work ſuch miracles in Defenſe of it, 
as ſhall neceſſarily impofe upon men of common 
diſcernment and application. 

It is neceſſary next to inquire, By what rule 


muſt we judge that a Doctrine in it ſelf is r falſe £ 


In anſwer to this, it muſt be obſerved, 
IX. That a Doctrine is proved to be falſe in 
tt felf, when it is ſhew'd to be contrary fo Rea- 
0 — = fon, 


(44) 
ſon, or to a former Revelation confirm'd by It x 
Miracles. Both theſe are Divine Rules of Truth; Ia mar 
and whatever is contrary to either of them b teach. 
certainly falſe.  Wplying 
1. A Doctrine is fall e in it ſelf, when it is reaſon 
contrary to Reaſon, or when it implies a Con: the ff 
tradiffion. If we could not be certain, that a Nconde 
Doctrine which really implies a contradiQtion, is Nele 
falſe 3 It would be impoſſible we could be cer: 
tain, that any thing is true. Our Reaſon in- 
deed cannot diſcover every truth, which it is 
now neceſſary for us to know : for the know- 
ledge of ſome important Truths is intirely owing 
to Divine Revelation. But Reaſon is as proper N rev 
and certain a meaſure of natural Truth, as Re- rope! 
velation is of that which is thereby diſcover'd, It ſelf 
Reaſon teaches us the being and attributes of ſho the 
God, in the moſt certain and demonſtrative man: Miſſic 
ner. So that when any Doctrine contradicts the endo 
natural knowledge we have of the attributes of I a Z 
God, or of the dutics we owe to him; as ſure as Mould 
we arc that we have reaſon d rightly about theſe haxin 
things, ſo ſure we may be, that that Doctrine and Frary | 
the perſon, who teaches it, cannot come from ſay m 
God. If a man ſhould pretend to be a prophet [fuſe P 
of God, and teach us, as in the Name of God, 
that God docs not love and regard holineſs and 
virtue, or that men may lawfully perſccute ſuch 
as differ from them: we might immediately in- 
fer from his teaching theſe falſe Doctrines, that 
he is a falſe Prophet; and might thereupon be 
@/jured too, that a Good, and Faithful God will 


not ſuffer him to confirm his falſe Doctrines by 
miracles. ny 


(45) 
n muſt here be added, That if we would judge 
1; a man to be a falſe Prophet by the Doctrine he 
is tcaches, as being contrary to Reaſon, and im- 
| plying a Contradiction, we muſt be careful to 
is reaſon well, and to judge according to Truth in 
n: Ihe fear of God; well remembring, that if we 
a condemn a true doctrine as falſe, before we have 
well examin'dit, and upon the account of that 
loctrine reje the Divine Prophet that teaches it, 
e ſhall thereby 18 our ſelves to the Indig- 
zation of God. 
2. A Doctrine is fall in it ſelf, when it is 
ontrary to a Revelation confirm d by Miracles. 
\ revelation, that really came from God, is as 
oper and certain a Standard of Truth as Reaſon 
t ſelf. For inſtance, when God reveled his will 
0 the Iſraelites by Moſes, and confirm'd his 
Miſſion and character by many, great, and ſtu- 
the pendous Miracles, his Law was to be look'd upon 
of I a Divine Rule of Truth : ſo that if any man 
2 as Fſould ariſe, and teach any thing contrary to the 
cle naxims of that Divine Law, his teaching con- 
and rary to them would immediately, and without 
-om Iny more ado, demonſtrably prove him to be a 
het Falſe Prophet. If a man had come and taught the 
30d, cvs, K-67 they might lawfully eat blood, they 
ght from thence have certainly concluded that 
e was a falſe prophet, becauſe he taught what 
das contrary to an unrepeled Divine Law, and 
nat was thereby known to be falſe. Thus alſo 
to the Caſe of worſhiping falſe Gods, the Rule 
f Judging was the Divine, written, Law of 
Hoſes, If a Prophet ſhould ariſe and perſuade 
the 


Ca) 
the Jews to worſhip other Gods, they might ine Ich. 
mediately infer from this his Doctrine, that heſſſ; 
Was a falſe Prophet. They knew, that the teach. 
ing men to worſhip other Gods, was falſe Doc 
trine, becauſe it was contrary to the Doctrine offipulk « 
the One God taught in the eſtabliſh'id Law offlages 
Mefes. And they knew, that whatever was con;ſigi 
trary to the Law of Moſes was falſe, becauſe the 
One God confirm'd the Revelation of Moſes by 
unconteſted Miracles. They might know the 
latter to be a falſe gens, becauſe he contra 
dicted a true Prophet. If it be ask'd, How they 
might know Moſes to. row a true Prophet? the 
anſwer is, becauſe God confirm'd his miſſion, 

authority, and inſpiration by miracles. If thi 
reader, forgetting what has been already faid; 
ſhould here ask, But ſuppoſe this falſe Prog 
who contradias Moſes, and perſuades the Jews 
to worſhip other Gods, ſhould confirm his doc 
trine by miracles as well as Moſes ; whom of thi 
two contenders muſt they then believe? He mu 
be deſired to remember, that the Conteſt in this 
caſe would really be between the Tdots, an 
Jehovah the God of the eus: whether the the 
are ſuperior, or at leaſt equal, to him, or whetheM* and 
be is ſupreme over all? If theſe Idols in ſuch ſign 
conteſt ſhould do greater and more miracles thai he { 
Jehovah, the Spectators would be neceſſarily con othe 
ftrain'd to judge, that they. were ſuperior; and i 
that, whatever Jehovah was elſe, He could not 
the ſupreme God. If theſe: Idols had done mi 
racles equal to thoſe done by Jehovah, the Spe 
ators would have been neceſſarily conftrain'd 'F 
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wink of Jehovah, and the Idols, as upon a /eve/, 
he nd to look upon him as one of their Number. 
bf a Philoſophic head imagines he could have 
Pound the Difference by other mears, yet the 
offlbulk of Mankind, eſpecially in the leſs improved 
.otliges and nations of the World (for whom re- 
on. Iligion is deſign'd as well as for the little hand. 
the! of Philoſophers) would have been under a 
byſſeceſity of being deceived in this moſt impor- 
thelltant affair, of judging who is the true God, in 
txafllcaſe the true God had ſufferd his Rivals, the 
heyElcathen Idols, to work as many, and as great 
the Miracles as himſelf. Men might then aſſure 
onliicmſelves, that the one true God would not 
theSiffer the Idols to give ſuch evidences of their 
aid Divinity, and government of the world, as 
het ould neceſſarily deceive honeſt inquirers after 
eigne True God. 
loc From what has been now ſaid, we may more 
f thꝗlearly ſee the juſtice and reaſonableneſs of the in- 
erpretation Thave before ſuggeſted of that remark- 
le Paſlage in the Law of Moſes, Deut. x11. 1, 
25,3. If there ariſe among You (ſays Moſas to 
the Fewws) a Prophet, or a Dreamer of Dreams, 
and giveth thee a ſign, or a wonder, and the 
| gn, or the wonder come to paſs, whereof 


thaffl he ſpake unto thee, ſaying, Let us go after 
con other Gods (which thou haſt not red and 
nd i et us ſerve them: thou ſhalt not hearken 


of bi unto the words of that Prophet, or that 
e mij Dreamer of Dreams: For the Lord your God 
pee proveth you to know whether you love the 
rd t Lord vour God with all your heart, and with 


thiol * all- 


1 
44 
1d 


examin who was the true God, whether Jeho- 


taught to look to the miracles which: were 


the worſhip of Jehovah, and to worſhip other 


prophet ſhould ariſe, and perſuade the Iſraelites 
to go after other Gods, he would be known to 


(48 ) 

c al your Soul; or whether you love idole wher 
together with him. « tO 
The Caſe mention'd in this text, has been « aW 
thous ht by many to be a caſe that muſt be de- 
— merelyby reaſon, and by the nature of the 
Doctrine conſider'd in it ſelf, without any regard 
to Miracles at all. But it now appears, I think, I co: 
to be quite otherwiſe. The Fews, by this text, 
were not ſent to their mere natural Reaſon to 


yah, or the Idols of the heathens. They wereſſ 
directed to determine this controverſy in a way 
much ſhorter, and vaſtly eaſier to the bulk of 
mankind, by their very Senſes. They wereſfſomm 
furnii 
our 0) 
were 
contr 
found 
wera 


wrought by 7ehovab, as the evidences of his 
Divinity. Iheſe his miracles were as certain 
Proofs of his exiſtence and Dominion, as the 
Works of creation are, and fully as much adap- 
ted to prove his exiſtence and Dominion, to the 
conviction of Mankind, as the regular courſe of 
nature, if not more. If then a falſe prophet 
ſhould ariſe, and perſuade the People to leave 


Gods, he would hereby really perſuade them to 
throw up all the Conviction of their Sexſes de- they 
rived from miracles, which bore witneſs to the IUpor 
exiſtence and Dominion of Jehovah. If thena death 

yo! 
tre 
preach falſe Doctrine, becauſe his doctrine was“ the 
contrary to the Law of Moſes which was con- ha 
firm'd by Miracles. This | is fairly hinted, v. 5: * wh 

1 - where 


(49) 
olg where Moſes fays, © That Prophet ſhall be put 
| to death, becauſe he hath ſpoken to turn you 
een away from Jehovah your God, who brought 
de-. you out of the Land of Egypt, and redeem'd 
the] you out of the houſe of Bondage, to thruſt 
ard 
nk, 
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commanded thee to walk in.” Moſes in thefe 
words does not direct the Jſraelites to judge by 
cir Reaſon, (tho that alſo would have proved) 
that the Doctrine of worſhiping other Gods 
vas falſe: but he directs them to judge that 
t was falſe, becaufe it was contrary to the May 
mn which Jehovah their God, in his Law bat 
enrrong-w them to walk ; and becanfe it was 
ay ag them from Fehovah who brought them 
his 7 Eoypt in a miraculous way: 1. e. they 
tain vere to judge it to be falſe, becauſe it was 
the contrary to "the Zewiſh Religion which was 
lap. founded on the e that procured their de- 
the rerance out of E 

of Agreeably to this we - maſt take notice, that 
zhet Cod has directed men to judge of his Divinity 
dave Ind Dominion by the many Prophefies which 
ther Ne has deliver'd, and fulfild ; and to infer that 
n tothe heathen Idols have no real Divinity becaufe 
de- they cannot foretel things to come, as God did. 
the Upon this head God challenges and. infults the 
ena icathen Idols, Iſai. XLI. 21, 22, 23. © Produce 
tes your Cauſe, faith chovah, bring forth your 
to ſtrong reaſons, ſaith the King of Jacob. Let 
Was them bring them forth, and ſhew us what 
con- 
v. 5. what they be, that we may conſider them, 
here H and 


« thee out of the way, which Jehovah thy God 


* ſhall happen: et them ſhew the former things 


( 50 ) 
and know the latter end of them, or declare 
to us future things. Shew the things that 
are to come hereafter, that we may know, 
“that ye are Gods: yea, do good, or do evil, 
that we may be diſmay” 5 See alſo to the 
ſame purpoſe, Lai. XI. iv. 6, 7, 8. XL V. 20, 21, 

Fer. xiv. 22. From theſe Paſſages we may moſt 
certainly conclude, that the true God never 
did, and never would permit the heathen Idols 
to prophely, and to work miracles in order. to 
fulfil their Predictions, in ſuch circumſtances,.as 
{ſhould neceſſarily deceive an honeſt inquirer after 
the truc God. If God would ever permit ſuch 
a thing, he could. not. have made his fortelling 
things to come an evidence of his Divinity. 
For that can be no good proof of his Divinity, 
which would have. equally proved the Divinity 
of falſe Gods. Nay God's Challenges here do 
directly ſuppoſe, that the idols in fact did not 
foretel things to come, that they in fact did not 
do good or evil in a miraculous way. And in 
theſe Challenges made to. the idols, God does 
expreſlly allow the Iſraelites to believe in and 
worſhip thoſe idols, as ſoon as ever thoſe idols 
could work miracles and propheſy like himſelf. 
Shew (ſays Jehovah to the Idols) he things that 
are to come hereafter, that we may know, that 
ye are Gods. 

From hence it demonſtrably follows, that the 
Caſe put in Deut. XIII. 1, 2, 3. is not of Idols 
foretelling any wonders, and bringing them to 
paſs, like Jehovah. For in Iſaiab God ex preflly 


lays, the Idols never ſhould, and never only 4 
0. 


h 
ſo. The caſe put in Deut. is only of an Tdol's 
forctelling one wonder, which comes to pals ac- 
cordingly : which fill leaves it moſt #ndaubred, 
that God is as much above theſe Idols, as is 
Propheſies and Miracles have, both in number 
and greatneſs, been immenſely ſuperior to the 
ne miracle of the Idols. 

The appeal here is not to the Nature of the 
Doctrine taught by the Prophet of the Idols, but 
wholly to Miracles. This will be plain from 
onſidering the Nature of the Doctrine it ſelf. 
frer Moſes tells us, "Jehovah is the only God. The 
i falſe Prophet lays, Baal is God. The queſtion 
linz den is, Who is the God, we ſhould worſhip, 
it). rhe God of the Fews, or the God of their 
neighbours? Theſe two have given different 
Rules of worſhip, and different Laws. How 
ſhall we know who of theſe two, Jehovah, or 
Baal, is the true God, and has it in his power. 
oreward, or puniſh us? Suppoſe a man ſhould 
hink; that Fehovah, and Baal, are neither of 
hem the moſt high God, but both ſubordinate 
beings : how could ſuch a man judge, whether 
ke muſt hearken to the prophet of Jehovah, 
or to the Prophet of Baal? Could he judge 
by the nature of the Doctrine Which prophet he 
muſt follow? Moſes, the Prophet of ehovab 
pointed Sacrifices and innumerable coſtly and 
painful Ceremonies, as parts of his religion. If. 
many men, who now ſct up for judging of all 
ings by 2ere reaſon, were to determine con- 
Ting Moſes his being a Prophet or not, by 
the nature of the Religion he taught, they would 
H 2 be 
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be poſitive, that Moſes was not a true prophet ſj 


and that Jehovah, who ſent him was not the 


true God. They would fancy they ſaw Cere. ft 
monies in the Religion appointed by Moſes aff 


odd and fooliſh as any in the Worſhip. of Bag/ 
excepting that of Baal's Prieſts th them. 
ſelves; which perhaps was not an inſtitution of 
their Religion, but the ſuddain effects of a mere 
fit of private Zeal. But if this was an appoint: 
ment of Baal's Religion, and from thence we 


would infer, that it could not be the Religion 
of a Good God : an enemy to the Fewtſh reli i 


gion would urge, in like manner, that the coſth 
and burdenſome rites of the Fewsſh religion could 


not be inſtituted by a God of _ neſs, who i 
loves to make religion as ea 


/ 28 poſlible to his 
creatures; and. that thole ceremonies of the 
Jeuiſb Religion, which ſcem childiſb and tri. 


Fang could not be appointed by a God of inf 


nite Wiſdom. If then men were left to judge 
of the pretenſions of a Prophet by the nature of 
the Religion he teaches, they would as often 
judge wrong as right. I am ſenſible, if men 
did reaſon truly about the nature of Religion 
they would always ſee through the Objection 
that arc rais'd againſt every true religion fron 
the nature of it. "And if we, like God, did Kno. 


the reaſon of every particular inſtitution of thi 
Fewsſh Religion, we ſhould ſee, that in the Cir 
 cumſtancesof the Fews, it was full of admirablq; 
wiſdom ; and that the omiſſion of any one cc 
remony of it would have been a prejudice to 
But while we cannot 


N 


the excellent Scheme. 


4 5s3:) 

het fl perceive the whole contrivance, or. the particular 
the. end and uſefulneſs of ſome parts of the inſtitu- 
etre. tion, many things in it will e em to be objections 
againſt the Divine Original of it. Unleſs then 
we perfectly know the nature of a Religion, and 
all the reaſons of every part and ceremony of 
it, We may not be able to determine from the 
Nature of it, that it is, or is not, from God. 
If it be free from requiring or allowing men to 
do what is downright vicious, it ua be from 
God, tho there ſhould be many ccremonies in 
it, of which we cannot diſcern the Reaſon. It 
is plainly neceſſary then, that the w/eſ# of men 
ſhould have another method of judging concern- 
Ing the pretenſions of a Prophet, beſides the con- 
if ideration of the nature of the Doctrine and Re- 
ligion which he teaches. This other method 
depends upon Miracles. Accordingly, as Job- 
— before, the appeal is made to Miracles in 
the text now cited from Deut. 

The Caſe there put is of a Conteſt between 
Jehovah, and the Heathen Idols. The Diſpute 
is Whom of them the Fews ſhould ſerve and 
vorſhip? Whether they ſhould practiſe the re- 
gion which Jehovah inſtituted among them by 
Moſes, or another religion inſtituted by one of 
the Idols? Who was Superior ; God, or the Idols? 
Whether if they did worſhip Jebovab, he Was 
able to ſave them from the 75 of his enemies 
the Idols, and to give them a reward? or whe- 
ther if they did worſhip the Idols, theſe were 
able to ſave them from the wrath of Jehovah, | 
vho would be angry, if his worſhip was ne- 

_ elected ? 


1 
glected N method in the world is fitter to 
decide theſe queſtions than this of working mi- 
racles. It is plain to our ſenſe, that he muſt be 
the Governor of the world, who has power to 
make what changes he pleaſes in nature. It is 
obvious, that he, "who can diſpoſe of all things 
in heaven and carth, has power to puniſh us for 
our ſins, and to reward our Obedience. And 
when the two oppoſite Powers, Zehovah and an 
Idol, ſet themſelves to work miracles, it is the 
plaineſt caſe in the world, that He is the ſupe- 
rior and ſtronger perſon, who ties up the hands 
of the other, "al will not ſuffer him to per- 
form any miracle at all, or more than one, or 
two. If Baal were ſtronger than Fehovah, he 
would not ſuffer Jehovah to tie up his hands; 
but he would aſſert his Superiority, and not lie 
ftill under the diſgrace of being conquer'd and 
in chains. The plain reaſon Why Baal does not 
conquer and triumph is becauſe he cannot. Je. 
hovah is really above him. Conſequently we 
ſee, that if we obey and worſhip Zehovah, he. 
is able to reward us: and we need not fear the 
threatnings that Baal and his prieſts denounce 
againſt us for forſaking his Altars; for Our God; 
who has always conquer'd him in every conteſt, 
is perfectly able to deliver us out of his hands. 
If then a falſe God would have laid claim to the 
ſervice and worſhip of the Fes, he muſt have 
proved his Power and Dominion, as Fehovah 
did his, by unconteſted Miracles. If an Idol 
would ſet himſelf up to be worſhip'd equally 


with Jehovah, he muſt ſhew an equal my 
and 


F 
I. 


(55 ) 
and dominion over the things of the world, and 
work as many and great miracles both in earth 
ve Uand heaven, as Jehovah did. And if an Idol 
would ſet up for the on God, and as Superior 
to Fehovah, he muſt ſhew greater power and 
dominion than Fehovah has done, by working 
more and greater miracles than Jehovah has 
done, and by giving unconteſtable proofs of a 
victory obtain'd over him. I ll theſe things are 
done, which a wiſe, holy, good and faithful 
od will take care ſhall not even ſeem to be 
done, every man of common ſenſe and integrity 
rould ſee ſufficient reaſon for believing in Je- 


. 


bovah as the moſt high God, and for adhering 


x 0 all that he ſhou'd teach and require; in op- 
48; Poſition to all weak pretenders to Truth and di- 
lie inity. The Conteſt then between the true and 


alſe God muſt be decided by Miracles. And the 
onteſt between a true and falſe prophet, i. e. 
tween a prophet of the true God, and a pro- 
net of an Idol, muſt be decided by the ſame 
cans. The falſe prophet, whom Moſes ſup- 
ſes to ariſe, and to perſuade the Jets to Ido- 
ry, and the Idol that imployd him, would 
875 ereby contend with Zehotah and his prophet 
oft %s. How does this text direct them to de- 
amine in the Caſe? Does it direct them to 
udge by the different Doctrines? No. Does it 
rect them to judge w2thout a regard to Mi- 
les? No. But on the contrary this rule given 
WF Moſes ultimately reſolves the whole matter 
ito miracles, and makes the Miracles wrought. 
the true Prophet the proper, and, in this caſe, 
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I RE bad 
the only evidence, that the Perſon who oppoſe| 2 
him, is a falſe prophct. The falſe prophet i that 
known to be wrong becanfe he oppoſes a Right Mr 
religion; which is known to be right, becauſe it 4077 
was inſtituted by the moſt high God. And this this 
Jewiſh Religion was known tobe inſtituted byſſ faid, 
the moſt high God, becauſe it was inſtituted by not 


one that conquer d, and triumph id over, the Godyſſrity 


of Egypt, whom he hinder'd from inablingſ lis L 
their Prophets and Magicians to work miracle Doct 
whenever he pleas'd, and fhew'd by a continnalſvr n 


ſeries of miraculous Providences, that he hadic ha 


ſuch an abſolute command and diſpofal of alor n. 
things in carth and heaven, as to be able cffeQnaligycre 
and for ever to ſecure to his ſervants and worf'lt : 


 ſhipers all the Rewards and happineſs that he had lives. 


promiſed them. | defor 

When the true God had given ſuch evidencegyttom 
of his ſupremacy, he might, without any dange Poctr 
to the faith of impartial men, permit a falſe profſ/# » 
phet to ariſe, and to give 4 fign, or 4 wondeſinat 
that ſhould come to pats for the trial of hiffordir 
people. But he would ſtill take care, that thpcycr 


falſe prophet ſhould not work miracles in ſadiſ#ar, 


circumſtances as ſhould prove aftumbling-block ears 
good and impartial men. For God cannot Melt, a 


tempted with evil, neither doth he tempt ao ſon 


man; i. c. he will not ſuffer us to be tempticcord 
above what we are able to bear; but will wit lure 
the temptation make away for our eſcapmg Fs mi 
Sin to which he ſuffers us to be tempted. Fame! ul he 
„ e able c 


> s 


*. 


CF) 

X. It is poſſible we may be Fully ſatisfied, 
if that a prophet is really ſent by God, merely by his 
rhe Miracles, before we have heard one word of the 
il J0c7r ime, Which he is ſent to teach. I obſerve 
this in oppoſition to thoſe who have unwarily 
faid, that miracles in themſelves are but probable, 
not de monſtrative, proofs of the Divine autho- 
rity of a Prophet ; and that we muſt wait to hear 
his Doctrine, and muſt judge of the nature of his 
e Doctrine, whether it is in it ſelf worthy of God, 
or not, before we can tell, whether the miracles 
e has wrought are a proof of his Divine miſſion 
or not. But this is a plain miſtake. If this 
Nvere true, we never could have full ſatisfaction 
that any man is a Divine Prophet as long as he 
lives. If we muſt wait to hear his Doctrine, 
before we can know, whether his miracles are 
from God, or not; we muſt wait to hear al his 
Doctrine. For if the Doctrine he preaches the 
r/# year of his Propheſy ing be found upon exa- 
mination to be worthy of God; we cannot (ac- 
f hl ording to this odd way of putting caſes that 
at terer can happen) be ſure but that the next 
| (dear, he will contradict ſome part of his firſt 
ock tears doctrine, or teach ſomething abſurd in it 
not Melt, and unworthy of God; or that he will do 
V ſome time or other before he dies. So that, 
cording to this way of thinking, we can never 
c ſure, that a prophet is ſent from God, and that 
ls miracles were wrought by a Divine power, 
il he is dead, and is by death render'd inca- 
ule of teaching any doctrine that is falſe, and 

| uns 


3 
unworthy of God: and even then, upon this 
Principle, there may be room to doubt ſtill. 

They that have ſaid, Miracles are no full proof, 
till their un Divinity is proved by the nature 
F the Doctrine they are wrought to confirm, 
have deceived themſelves by ſuppoling two things 
that are plainly falſe, vg. That a man, who 
works miracles without being oppoſed is capable 
of teaching a Doctrine unworthy of God; and 
that miracles are always to be wrought after the 
Doctrine is deliver d. Unleſs they had gone 
upon theſe Suppoſitions, they could not have 
been miſtaken in this caſe. Whereas it is very 
evident, that theſe Suppoſitions are groundleſs. 
That man, to whom God cottimunicates the 
Power of working miracles, is always under the 
eſpecial Guidance of his Spirit, who will lead 
him into all neceſſary Truth, and not ſuffer him 
to ſay the leaſt thing zn the name of God, that God 
has not really directed him to ſpeak. Or if ſuch 

a Prophet ſhould apoſtatiſe from God and from 
the truth, and ſhould teach any falſe doctrine, 
(whether our Reaſon could diſcover it to be falſe, 
or not) that very moment would God take from 
him his power of miracles, and if that would not 
be enough, would alſo immediately raiſe up 2 
true Prophet to oppoſe and ſubdue him. All 
this is neccflary to be ſuppoſed, becauſe elſe men 
would be laid under an unavoidable neceſſity of 
being drawn into error. This is confirm'd to 
Chriſtians by what our Savior ſays, Mark 1x. 39. 
No man, who ſhall do a miracle in my name, 


ſhall immediately ſpeak lightly of me; and oy 
| | 17 


( 59) 
St. Pauls ſaying, 1 Cor. x11. 3. that 20 man 
{peaking by the Spirit of God calleth Jeſus ac- 
curſed, or teacheth any other falſe Doctrine: 
for the reaſon why he cannot call Jeſus accurſed 
is, becauſe it is falſe Doctrine. | 
The Notion I am now conſidering is built alſc 


upon a Suppoſition, that miracles are to be 


wrought after the doctrine is deliver d. For if 
all the miracles are wrought firſt, and the doctrine 
is deliver d after ward, theſe Gentlemen would 


not think of our being under a neceſſity of 


waiting to hear the Doctrine, before we could 
judge, whether the miracles were from God, or 
not. The miracles themſelves, and the Circum- 
ſtances in which they are wrought may zoſt de- 


monſtrably aſſure us, that they are from God, 


before we have heard one word of the Doctrine 
that the Prophet is commiſſion d to deliver. Let 
us take the Inſtance of Moſes in Egypt. When 
he was contending with the Magicians, and 
overcame them, there was (ſtrictly ſpeaking) not 
ſo much a contention between men, as between 
Jehovah and the Idols. Thus it is continually 
repreſented in the hiſtory. Thus Exod. vIII. 10. 
To morro the frogs ſhall be removed, that thou 
(Pharaoh) nayſt know that there is none like to 
the Lord our God. v. 22. J (ſays God) will 
ſever the Land of Goſhen 
mayſt know, that I am the Lord in the midſt of 
the Earth. See to the ſame purpoſe, C. III. 
„ ˙ %%% Ws ß] 
7 8 
. In like manner the fret Deſign of the mi- 

2 * ra cles 


to the end thou 


Wy. 
I 
. 
7 * 
. 
1 
. 
Ki 
. 4 
444 
2 in 
. 
* 
. 
* 
4 
+» 
is 
. 
4 
4 5 
of 
1 
iN 1. 
4.5 
? 
* 
* 1 
. 

7 = 
4 5 
'þ 

4 
* + 
Ti. 
- 
„ 
1 : 
4d 
5.44 
% 
1 4 i 
54 ] 
. 


— 4 os Ao 2323 =; 
— — "IS —— one 
* e 8 2 


2 — 2 . * =” : * —_— = 8-0 _ COTS * D 
— —ͤ — 6 * 2 1 , - 7 * 0 — 5 8 — * 1 a . = 8 * a 
* 2 FC” P 


— 2 2 22 * 5 
wenn 2 3 — 
2 22 
. V2 * 4 3 * 
2 * — 8 — v 
_ . 2 


Was ſtronger than all the oppoſite Deities, and 
that he had tied up their hands. It was plain then 


he made Moſes his inſtrument in performing 


of God's Spirit, and that the People ought to hear 


to them. The firſt and immediate inference 
with regard to Moſes, to be drawn from his mi- 


Was, that ſuch a particular Doctrine was true, 
| becauſe this Oracle taught it, or that ſuch a par- 


ten firſt miracles, he had given every reaſonable 


that he was hereby demonſtrated to be a Divine 


66600) 
racles done by the Apoſtles among the heat hens 
was to prove that the God of the Jews was the 
moſt high God, and that the Gentiles ſhould turn 
from idols to him. Sce my Notes and Dif. 
courſes, p. 58—61. But to return to the mi. 
racles of Moſes. The conteſt was, who had the 
greateſt Right to the ſervice and worſhip of the 
Iſraelites. It ſoon appear'd, that Moſes his God 
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that Fehovah was the moſt high God. And ſince 


theſe miracles, he thereby demonſtrably proved, 
that Moſes was his Servant. Theſe miracles 
proved, that Moſes had an extraordinary aſliſtance 


and obey him in all things whatever he ſhould ſay 
racles, was, that he was an Oracle : the next ſtep 


ticular thing muſt be done, becauſe this oracle 
commanded it. When Moſes had gain'd the 
victory over the Magicians, and had finiſh'd his 


man full ſatisfaction, that he was ſent from God, 
tho he had not happen'd yet to ſay one word 
about the Religion he was to teach. Upon this 
conviction, that his miracles were divine, and 


Oracle, a reaſonable man would take it for a moſt 
certain thing, that it was 2mpoſſible for this 3 
| racie 


„ 

racle to teach any thing that is falſe. The 
miracles God did by him were a Security from 
God, that he would not ſuffer him to miſlead 
the people. Theſe miracles before hand were 
Divine pledges deſign d to aſſure men, that 
e No ſes ſhould be preſerved faithful in the execu- 
tion of his prophetic office. If God had fore- 
ſeen, that Moſes would have taught the people 
errors in the name of the Lord, he would not 
ave choſen him to be his prophet, nor have im- 
ploy'd Him to work thoſe miracles in proof of his 
Divine miſſion. God knows whom he ſends. 
He would not have ſent Moſes, if Moſes had not 
been a proper Perſon. Moſes would not have 
been a proper perſon, if he would ever teach 
Trors in the name of God. But God's teſti- 
mony to him by miracles was a Declaration, 
hat God choſe him as a proper perſon to inſtruct 
ne Jews: from hence they might be aſſured, that 
ie was a proper perſon 3. and conſequently, that 
ie was really an Oracle, and ſhould never be 
Herd to miſlead them. Thus they might be 
ure, before they had heard one word of his 
Doctrine, that it would be true, and worthy of — 
od, and that it would appear to be ſo upon the 
teſt examination. The proof then of a man's 
ing a prophet or an Oracle may be full, and 
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lemonſtrative, before he has deliver'd one word i 
it his Doctrine. To ask, what if his Doctrine i 

ould after ward appear to be unworthy of God? | 


really to ask, what if God ſhould be dz/appornted 
the man he choſe for a prophet ? or what if 
od ſhould contradict himſelf ? It is impoſſible, 
and 
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( 62 ) 

and I think, impious, to ſuppoſe any of theſeſſas « 
things. By the victorious miracles which MoſerBiay \ 

perform'd in Egypt, and at the Red ſea, it wal Le 

abſolutely demonſtrated to any reaſonable man, in tt 
that God had choſen Moſes for a prophet, or an 

Oracle. The People then might be aſſured before 

hand, that all the Doctrines and precepts he ſhould 

afterward deliver would be in themſelves true 

and worthy of God. And upon the teſtimony 

of theſe miracles, if Moſes had not done any 
more afterward, the people might have been 
moſt rationally and fully ſatisfied, that the Re- 

ligion he taught them was Divine, and that they 

ought to worſhip God in the manner Moſes ſhould 

direct. They might be as abſolutely ſure before 

hand, before they had heard one Doctrine, or 

command of his Religion, that all would be 

right and worthy of God, as they could after- 

ward by the moſt ſtrict examination of every pat. 
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ticular Doctrine and command, upon the prin- 


ciples of Reaſon. Nay if there be any difference, 
the advantage lies on the ſide of the Prophet 
I am ſenſible true Reaſon is never wrong. But 
luch ſhort ſighted, ignorant creatures as we are, 
are liable to ſuppoſe that to be reaſonable which 
is not ſo. 


that there is more danger of our imagining 1 
Doctrine or precept of Moſes's religion to be 
_ unworthy o? God, when we examin it, in it 

ſelf by mere principles of natural reaſon, than 
there is of our being miſtaken in judging that 
a man, who did ſuch miracles as Moſes did, 
was 


Upon this account, I am fatisfied, 
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663) 

was certainly an Oracle, and that all he ſhould 
ſay would certainly be true. | | 

Let us apply the ſame reaſoning to an inſtance 
in the Chriſtian Religion. St. Pau! wrought 
many miracles at Philippi, (Act. xvi.) without 
being oppoſed. This aſſured the Spectators, be- 
ore they had heard his Doctrine, that he was a 
true Prophet, or an Oracle. From this they 
might rationally conclude, that when they ſhould 


hereafter know his Doctrine, and examin it, 


they ſhould not be able to find any thing in it 
unworthy of God. Upon his principle the 
Philippians afterward did actually receive the 
211ſle he wrote to them. As ſoon as ever they 
were ſure, St. Paul wrote it, they could not 
but conclude, before they had read one word of 
t, that there was nothing in it falſe or unworthy 
of God, and that every part of it would bear 


the ſtricteſt examination. And I dare ſay, that 


thoſe very writers, who have gone upon the 
Notion I am oppoſing, would act in this very 
ame manner, in a like caſe. They already be- 


lieve, that St. Paul wrought miracles, and that 


ie was an Oracle. I will ſuppoſe then, that 
mother epiſtle of St. Paul written after he was 
aapoſtle, beſides the 14 we have already, ſhould 


be diſcover'd in ſome dark corner of the world : 


| will ſuppoſe it could be proved to their full 
eonviction that this fifteenth epiſtle was written 
y St. Paul's own hand: immediately then, to 


de ſure, theſe Gentlemen would receive the 


whole epiſtle in Groſs as containing nothing 
but 
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it with the utmoſt care and nicety, they ſhould 


worthy of God. It is plain, that Divine Reye. 
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in the Prophets. There is ſome doctrine 0 


poſing, know that this unknown Doctrine ro 


( 64 ) 
but truth; and would conclude before han 
with the greateſt aſſurance, that after they ſhould 
read it, and examin every particular Sentence in 


doc 
and 
is / 
the) 
Doc 
ſhall 
one 
This 


not be able to find any thing in it inconſiſtent 
with reaſon, unworthy of the apoſtle, or un- 


lations will always bear the ſtricteſt examination, 
And we may be abſolutely certain it is a divine 


Revelation by the Miracles perform'd by hi Fam 
that brings it, before we know what the revel * 
tion is. N 
This ſame thing will be confirm'd by another 1 a 
conſideration. In the bible there are many paſſe 3 


ges which no man living underſtands, particular] Dot: 


hey 
ie 1 
od, 


other taught in thoſe dark paſſages. But as . 
do not know what the Doctrine is, it is im 
poſſible weſhould know from the nature of th 
Doctrine it ſelf, whether it be worthy of Goc 
or not. How do the Gentlemen I am now op 


worthy of God? For any thing they know fro 
the nature of the Doctrine it ſelf in thoſe dai 
paſſages, it may be contrary to reaſon, and u 
worthy of God. And then (to ſpeak in the 


manner) this falſe Doctrine will ee all t mn 
pretended evidence of miracles wrought by tho © 
prophets. If the Doctrine in theſe dark paſſage ale W 
ſhould be unworthy of God, the whole Revelation 
muſt be rejected for it's ſake, But for any thin 8 
they know from the nature of thoſe unknow ver 


doctrine 


( 65) 


doctrines, the doctrines may be unworthy of God 


is yet eſtabliſhd; and never can be ſure of it, till 
they ſhall be let into the knowledge of all the 
Doctrines contain d in thoſe dark paſlages, and 
ſhall find upon an actual examination of every 
one of them, that they are all worthy of God. 


vn. This is the neceſſary conſequence of the principle 
hin lam oppoſing. But they who have advanced it, 


are very far, I am ſenſible, from having any 


the account of the dark, unintelligible paſſages 
either of the old Teiament. or of the new. 
Now, while they do not pretend to know what 
Doctrines are contain'd in thoſe dark paſſages, 
hey are perfectly ſatisfied, that thoſe Doctrines 
ire really in themſelves true, and worthy of 
od, Upon what principle do they believe 


he knowing the Doctrine, and the nature of it, 
Frceſſary to our judging, whether the miracles 
vrought to confirm it are divine proofs of it, 

r not. In this caſe they do in fact (as indeed 
is unavoidable they ſhould) go upon a prin- 
ple contrary to their own, and ſuppoſe, that 
ic miracles done by the Prophets proved them 
obe Oracles, and conſequently that what they 


tor not, contains nothing that is untrue, or un- 
'orthy of God. In this caſe they themſelves 


it take the Doctrine upon content, becauſe of 


and then they cannot be ſure, that the Revelation 


doubt about 'the authority of Revelation upon 


his? Surely not upon their own, which makes 


Wie written as Prophets, whether we underſtand 


o not judge of the miracles by the Doctrine; 


K ; e 


1 


the Miracles. Let them be conſiſtent with them. 
ſelves, and do ſo always; and then I ſhall have 
gain d my end. 

Beſides, that Miracles by cbemſelves a are ſuffi 
cient, and Demonſt rative proofs of a Religion, 
without thinking of the nature of the Doctrine, 
(which however will always bear the ſtricteſt 
examination of true reaſon) will be very evi 
dent from conſidering what is to be underſtood 
by this Expreſſion, The nature of the Doctrine. 
The Doctrines taught by a Prophet may be points 
of Speculation, Rules of Lite, promiſes of re- 
wards, threatnings of puniſhment, hiſtories of 
facts which could not be known by men, pro- 
pheſies of things future, &c. Concerning all 
which it is to be obſerved, that Doctrines may 
be of three ſorts; either ſuch as mere natural 
reaſon can diſcover to be true without a revela- 
tion; or ſuch as reaſon can diſcover to be falſe; 
or ſuch as reaſon cannot prove to be true, or 
falſe. As to the firſt, there does not ſeem. to be 
any great neceſſity of working miracles on t heir 
Account. It is nag likely that God would ſend 
men with a Power of Miracles merely to tell us 
what our natural Reaſon had diſcover'd to us 
all before. Miracles could be of no uſe, if they 
were perform'd by a Man that teaches ſuch Doc 
rines as are plainly contrary to Reaſon. Upon 
which account (v. becauſe miracles ſhall not 
be render'd uſeleſs) we may aſſure our ſelves 
that God will not permit ſuch men to work mt 


racles as teach doctrines that arc plainly « contrary 
to 


( 67) 
to reaſon ; or, which is much the ſame, that he 
will not ſuffer ſuch as work miracles, to teach 
ſuch falſe Do@rines. I add here in the words 
of Mr. Locke, (whoſe Diſcourſe on Miracles is 
ff. well worth reading) that © Theſe ſupernatural 
on, “ Signs being the only means God is conceived 
to have to ſatisfy men as rational Creatures of 
reſt “ the certainty of any thing he would reveal, as 
evi- “ coming from himſelf, can never conſent that 
ood “ it ſhould be wreſted out of his hands, to ſerve 
ine. the ends, and eſtabliſh the Authority of an 
ints “ inferior Agent that rivals him.” LZLocke's poſts 
re· ¶ humous Works, p. 227, 228. Octavo edit. 
of The great uſe of Miracles then muſt be to con- 
ro- firm the Truth of ſuch Doctrines as our natural 
all Reaſon cannot of it ſelf diſcover to be either 
may true or falſe. Natural reaſon cannot diſcover a 
ural I future State of Rewards and Puniſhments, 
ela · ¶ the Mediator, the way of worſhiping God ac- 
Jſe; Nceptably through him, &c. As we cannot dil- 
„ orFſcover theſe things without a Revelation, there 
> belis need of ſome extraordinary proof of the | 
Heir truth of theſe Doctrines. Miracles are ſuch a 
ſend proof as is needed. We want to know that 
ell us che promiſe of a Reward in the world to come, 
o us and the command to worſhip God hre a Me- l 
they ¶ 4iafor, are not the inventions of men, but 
JoU-Wſ really the command and Promiſe of God. To i 
JponF convince us of this, God ſends a Perſon to work | 
| not various and plain miracles, which the man could 
elveßg not do unleſs God were with him. His miracles 
K mi- ¶ then ſhew that God is with him. Since God is 
rar) tus with him, it is plain, God approves and 
—— 7ni- 
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(6s) 
imploys him, and gives theſe miracles as a pledge, 
that God has communicated his mind and will to 
this Prophet, ſo that we may depend upon 1t, 
that he has received his inſtructions from God, 
and that God knows him to be one that will 


faithfully report them to us. It is eaſy to ſee 


how by this mean God can give us full aſſurance 
of the truth of a Revelation, which ſhall contain 
ſuch hiſtories of facts, promiſes, threatnings, 
and Laws of God as it is not poſlible for mete 


human Reaſon to diſcover. 


From theſe things it is very evident, that 


there is no neceſſity of conſidering the nature of 


the Doctrine in order to diſcover that the miracles 
are a proof of it. For if we could not know that 
miracles are a proof of a doctrine, unleſs we knew 
the nature of the Doctrine it ſelf, the conſequence 


would be, that 20 doctrine whatſoever could be 


proved by miracles. To be ſure doctrines evi. 


dently contrary to reaſon cannot be proved to be 


true by any miracles. Doctrines certain known 
to be true by natural reaſon can hardly be ſaid 


to be proved by miracles: inaſmuch as they are 


ſowell proved by natural reaſon, that a man can- 
not more firmly believe them, after the miracles, 
than he did before. If a Prophet, who has 
wrought a thouſand miracles ſhould aſſure me, as 
a Prophet, in the Name of God, that 7wo and tui 
make four, 1 ſhould not believe it one jot the 


more for this teſtimony : ſince I believed it be- 


fore with a faith as ſtrong as it is poſſible for me 


reaſon 


to entertain. And in all ſuch points, wherein 


( 69 ) 

reaſon ſays nothing, but leaves us in Doubt, Mi- 
racles, according to this Way of talking, could 
not be any proof at all. For if we examin the 
nature of ſuch Doctrines, we ſhall find them to 
be what they really are, neither proved, nor con- 
demn'd by reaſon. They may be true; they may 
be falſe for any thing I can ſee in their nature. 
Here is plainly then no proof of their being true 
to be drawn from the nature of the doctrines 
themſelves. if an they are proved at all, they 
muſt be ie by miracles. All the proof of 


that I them lies in the miracles. If the miracles prove 


e of fl them, the miracles prove them without any 


cles ¶ aſſiſtance from the Doctrine. If the miracles 


that N demonſtrate the truth of theſe Doctrines, the 
new miracles are by themſelves, and in their own na- 
znce EW ture, demonſtrative proof. 

4 %% lt is true indeed, the Doctrine to 10 proved 
evi. by miracles muſt be in it ſelf capable of being 
o be proved, and muſt be capable of being proved by 


own Wl miracles. The conſequence which "ſome men 


ſaid M would draw from this undoubted Maxim, is, 


are That if a falſe Prophet ſhould work ten thou— 
can- MW and miracles to prove that two and two make 
cles, I irteen, thoſe miracles would really be no proof 
has Nof this Abſurdity. I ſhould rather ſay, this is 
e, as un impoſſible ſuppoſition ; even as impoſſible as 
tuo t is for God to aſſert with his own immediate 
the voice, that two and two make thirteen. The 
t be- Minference then, that we ought to draw from the 
r me ¶ boveſaid Maxim, is this, That unleſs the Doc- 
erein tine be capable of being proved by miracles, 


caſon | 1 5 God 


= 3 

God will not ſuffer any one to work ſuch Mi. 
racles in confirmation of it as ſhould deceive the Þ tha 
impartial Searcher after the true Religion. The and 
peculiar Doctrines and precepts of the Jewiſp N app 
Religion, which are not a part of Natural Re- Hare 
ligion, might be from God, or might not: their Rex 
own nature would not determine which. Rea. Nteac 
ſon cannot diſcover the neceſſity there was to Hout 
oblige the Fews to worſhip God with all thoſe I fron 
| rites and Ceremonies which were appointed byKyou 
the Law of Moſes. Men could not diſcover any Nvor! 
natural good in thoſe Ceremonies. But on thefſing « 
other hand good men would think, that an al wiſe ire 1 
God could ſee farther than they, and might diſ. Mook 
cern that this Fewiſb Religion and all the rite; Moc 
of it were the fitteſt that could be deviſed forffll am 
that people, conſidering all the Circumſtancesſſſuot | 
they were in, and the relation they bore to n it. 
future Meſſiah, and to the Chriſtian Church. know 
It is plain then ſuch a Religion conſider d in ire n 
ſelf might be from God, or might not. As iti not 
is not inconſiſtent with our natural Notions offke ur 
God, it is plainly capable of being proved bye in 
miracles. And accordingly it has been provedſſelves, 
by miracles to be a divine Inſtitution. But acMould 
cording to the way of making Suppoſitions anWHpoſi 
putting caſes Which ſome men are fallen intoMat f 
it would be impoſlible ever to be ſatisfied thai th, 
ſuch a Religion was from God. For they woule rally 
ask, Suppoſe a Man ſhould teach a New ReliÞnayoj 
gion, Which ſhould contain in it true naturaſ}ould 
Religion, and ſhould add to it ſome promileWivine 
thaFentio! 


2 


li. CFE 
he that are not taught by, nor inconſiſtent with it, 
he and ſhould appoint ſome forms of Worſhip as 
i approved of God, and ordain'd by him, which 
de- are neither taught, nor condemn'd, by Natural 
ir Reaſon: Suppoſe all this while che man that 
reaches theſe things had really invented them 
out of his own head, and had not learn'd them 
from God: and then ſuppoſe (as theſe men 
would put the caſe) that this falſe teacher ſhould 
work many great and plain miracles without be- 
ng oppoſed : I fay, when all theſe ſuppoſitions 
rc made, I ask theſe men, whether they would 
if-Mlook upon theſe miracles as a proof that the ſaid 
para and Rules of worſhip came from God? 
| am ſenſible they will fay, theſe miracles could 
not prove this, becauſe the thing 1s really falſe 
In itſelf. I ask then, how they could poſlibly 
Minow, that ſuch doctrines and rules of worſhip 
tre not from God? By the Suppolition, there 
nothing in them that reaſon can diſcover to 
e unworthy of God. For any thing we can 
ke in the Doctrines and Rules of worſhip them- 
elves, they may be from God. If miracles then 
hould be wrought in Defenſe of them, without 
F'polition, here would be a/l the proof of them, 
hat ſuch things are capable of receiving. Yet 
n the caſe now put, the miracles would be 
rally no proof. And yet every obſerver would 
pavoidably think it to be good proof; and ſo 
ould be under a neceſſity of receiving that as a 
I'vine Religion, which is really only the in- 
the tion of Men. How could they extricate them- 
ſelyes 
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deceiver to work miracles in defenſe of human 


the Difficulty juſt now put without ſaying, #por 
this one Occaſion, that God will not ſuffer ſuch 


the ſame conſideration of God's moral Per- 


E CRF: - 2 
ſelves out of this Difficulty * The miracles ſeem 
to be full proof; and the religion is ſo poli- the 
ticly deviſed, that there is nothing in it cone fl con 
tray to reaſon. Such a religion then (upon the Emir 
al>j11d Suppoſition I am oppoſing ) would be in opp, 
it (elt really falſe, or not Divine; and yet by poſe 


mirac'cs be provec to be true, or divine in the Nn 
opinion ©! every one that believed the miracles, Equal 


and that lad there was nothing in this religion Hof Þ 
unworthy of God. It appears now, that the Hane 
putting ſuch a caſe implies a contradiction, vi. Iphet 
That a Religion is from God, and is not from ougt 


God at the ſame time. Conſequently this Sup- Nupor 
poſition muſt not be made, 2. e. the caſe can In 


never happcn; or, God will never ſuffer any 
quire 
22 
facle: 
of th 
„ in 
ou! 
ophe 
vhic] 


inventions, which ſhall unavoidably miſlead ho- 
neſt and impartial inquirers after true Religion. 
The writers I am oppoling cannot poſlibly ſolve 


a caſe to happen. All I ask is, that they would 
be conſiſtent to the end, and always own, that 


fections, Which leads them to this as a certain 
concluſion in this one caſe, will oblige them to l. 
conclude the ſame in all like caſes, viz. That. 
God will never ſuffer a falſe Prophet to work 
uncontrould miracles in defenſe of a falſe re- 
ligion, in ſuch circumſtances as ſhall unavoidably 
lead honeſt men of the meancſt rank into the 


belief of it. And when they once own this * 
[ 


671 


the general, they will readily acknowledge in 


1» || conſequence of it, that whenever God permits 


ne miracles to be perform'd by a Prophet, Without 
in Noopoſition, or makes a Prophet conquer his op- 
by Npoſers, thoſe miracles are in themſelves full and 
he Naemonſtrative proof, that God has choſen and 
qualified him to teach and direct us in the affairs 
of Religion; and that his miracles are an Hu- 


phet will not miſlead us, and that we may, and 
ought to, truſt him as an Oracle, and depend 
up- upon whatſoever he ſhall ſay to us. 


can In this view the Doctrine of Miracles appears 


any to be, what it's nature and intent neceſſarily re- 
quires it ſhould be, one of the plaineſt and eaſieſt 
Doctrines in the World. All accounts of mi- 
, Wacles that are above the reach of the meaneſt 
tf the people are either falſe or impertinent. It 


onld be any need even for the greateſt Philo- 
vouldMWophers to debate any one queſtion about miracles, 
, that rhich a plain, honeſt Brickmaker in Egypt could 
Pei ot have decided. They may amuſe themſelves 
ertain ith the idle queſtions of the School-men, for 
em toſ little Dꝛverſion; but beyond that ſuch que- 
Thatſfions are not to be carried. It is of no con- 
workfquence at all to religion, to determine whe- 
ſe re: er the miracles, which were done by Moſes, 


his Wed. The whole Nature of the Miracles lay in 


E Men. 


rance given us by God, that he knows this Pro- 


s, in the nature of the thing impoſſible there 


idabiyThriſt, and the Apoſtles, were done by the mi- 
o theſſutry of Angels, or immediately by the hand of 


Fig ſuch things as were above the powers f, 
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: Power : which no one doubts of. And fro 


between the Citations, as they lie in the New Teſtament, and the Orig! 


(74) 
Men. If they were not above the powers of 
Angels, yet ſtill they are infallible Signs of 1 
Prophet, becauſe God would not permit any 
Angels to ſet this Divine Seal (as it was granted 
to Moſes and Chriſt) to the forged commiſſion 
of any Impoſtor. Nor is it of the leaſt conſe- 
quence to debate a queſtion lately moved, M. 
ther God can work miracles? For it would be 


ded by ſaying he cannot, is, that God 7s al 
mighty, or that there 1s nothing above hi 


hence it is certain, that God can do thoſe work 
of wonder which were above the power of 
Moſes or any man, 7. e. in the common ſenſe 
of words, God can work miracles. 


FINES. 
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